This article will discuss the relationship between religion
and printing, and in the issues of transmission or religious
knowledge. Building on previous work | have done on other
Daoist figures in this regard, like Fu Jinquan B8 Jinxi
$I, Jiangxi ST, active in Sichuan FO)I] 1800-1842), and
He Longxiang &#25& (Jingyan F#f, Sichuan, active 1891-
1906)", | would like to introduce another example of the
work on preservation, transmission and diffusion of religious
knowledge, that of Xiao Tianshi #§Xf. A native of Hunan i3,
intellectual, publisher and official in the Nationalist government,
Xiao spent a decade in Sichuan from 1939 to 1948, and was
appointed the governor of Guan county 8%, Sichuan, in
1944. In 1949, he left China for Taiwan &&, where he founded
a printing house, the Ziyou chubanshe Bkt (Freedom
publishing house), and spearheaded several printing projects,
among which, the Daozang jinghua EF&ZE, a collection of
Daoist texts that he had gather in Sichuan through a network
of friends and acquaintances in Taiwan.

In this endeavor, Xiao was driven by a strong desire to
acquire, preserve and spread Daoist texts and knowledge in
Taiwan, in the face of possible oblivion in China.

Xiao Tianshi (1909-1986)°

Xiao Tianshi was born in Wenshan 3|l], Shaoyang AF
F% county, Hunan; as a youth he read widely and travelled
across the country to find inspiration. At the age of 22 in
1930, he entered
the Chinese military
academy, and once
he graduated in
1933, he settled
in  Nanjing FER
where he became
interested in the
publishing business
and wrote several
essays for local
publications.  His

Elena Valussi pajH#4
Professor, Loyola University Chicago

first book, the Shijie weiren chenggong mijue fenxi tH54& A
BIOTNERDMT (Detailed Analysis of the World’s Great Personal
Successes), was published in 1936 at the Donghua shudian
EBEJE in Nanjing, where he was also working at the time. In
1937 Xiao established the Xinghua Daily Newspaper (Xinghua
ribao BIEEHTR) in Nanjing, but at the end of the year, because
of the fall of Nanjing to the Japanese, he retreated to Changsha
£9. In 1939, because of the Japanese advances, he had to
relocate to Chengdu B%#B, where he established the Dajiang
publishing house (Dajiang chubanshe ST HARAL). There,
he was also appointed to edit and publish several military
publications (Dangjun ribac EEEHk, Military daily;, Huangpu
likan =E3HZT), Whampoa quarterly; Huangpu congshu 38
#==, Whampoa collectanea). In the period of his relocation to
Sichuan, Xiao came into contact with several people that were
to deeply shape his personal path and his choices in the years
to come. This is clearly shown by the fact that he included their
work in his subsequent publications, and he wrote extensively
about them in his writings. In the circle of acquaintances in
Chengdu, Xiao met Nan Huaijin F1Z (1918—2012), who had
also relocated there
and was teaching at
the (relocated) Military
Academy in Chengdu.®
Huaijin was interested
in Buddhism and soon
after he moved to a
Buddhist Monastery on
Emei mountain IBWELL,
the Daping si KIFSF,
where he stayed there
in seclusion for 3 years;
he would eventually also
leave for Taiwan, and
become a very popular
teacher of Buddhism,
with a number of books
to his credit. Nan
Huaijin will be a life-long
friend of Xiao Tianshi,
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he penned the introduction to Xiao’s earliest work, the above
mentioned Shijie weiren chenggong mijue fenxi. Before Nan
entered the monastery, Nan introduced Xiao to his future wife
(Ms. Cao Zheshi E# ), a woman from Sichuan; they married
there and their son Xiao Dake #i AR was born there too. Nan
also introduced Xiao to Chan Master Guanghou *JZ, the
abbott of a Buddhist monastery in Chengdu. In 1942, Xiao
fell gravely ill and Master Guanghou taught him Buddhist and
Daoist practices that helped him recover.* Already interested
in philosophy, this experience opened a window into Daoist
practice for Xiao; because of his location, he was then able
to spend time in active Daoist temples and was introduced
to Daoist scriptures. As his interest deepened, he became a
serious Daoist disciple, and for several years collected Daoist
texts in printed and manuscript form. In 1943 he started
frequenting Daoist master Luo Chunpu ZE&S#H of the Luo
sect on Minshan IELJXZEFS.5 Luo, very active in Chengdu,
was famous for his “Sleeping meditation”(Shuigong jue BELh
). While in Sichuan, Xiao also became acquainted with the
teachings of Liu Zhitang 21L& (Liu Yuan £, 1768-1856),
master of the Liumen 2|9 school, based between Chengdu
and Laojun shan EZEL, in Xinjin #1#;° despite the fact that
the Liumen tradition had strong Confucian overtones, its
followers followed Daoist yangsheng &4 practices; several of
their texts feature in the Daozang jinghua. Xiao also spent time
with Daoist Master No-name & F4E A at the Erxian an —
flifs in Chengdu, where he received secret instructions within
the Northern branch of Daocism (Beipai 3tJK).

In 1944, Xiao trained as an officer in Chongaging and
returned to Chengdu to become the governor (xianzhang %2
£) of Guan county, a post he held for the next 3 years. Guan
county included Qingcheng shan &L, a famous and active
Daoist mountain, and Xiao often frequented its monasteries,
receiving the initiation into the Southern school from someone
who called himself Li Babai Z/\F.” According to Xiao’s son,
at the time, on Qingcheng shan, a high ranking Daoist told
his father that he would “leave Sichuan, travel to an island,
and carry many Daoist scriptures with him”.?2 He explained
that only a person in his position (as governor) could carry
scriptures out of China, and preserve them. At that time, Xiao
was confused by this prediction, but according to Xiao’s son,
the Daoist’s words were to become true. Xiao Minghua FgHAZE,
Xiao Tianshi’s granddaughter, infers that this mysterious high
ranking Daoist was none other than Yi Xinying Z/.0\& (1896-
1976), a young and vibrant Daoist monk who at the time was
in charge of the Tianshidong M)A monastery, which had a
large library of Daoist books.® Xiao speaks fondly of Yi Xinying
in his writings,™ and the two must have developed a deep
friendship. Through Yi, Xiao had complete access to the rich
Daoist library housed at the Tianshidong monastery; it is there
that he collected or transcribed some of the texts that he later
transferred to Taiwan, possibly following the direct suggestions
of Yi himself. Xiao’s encounter with Yi Xinying left a deep
influence in many respects: Yi was a serious intellectual who
knew Daoist scriptures intimately; he was also a formidable
practitioner.

In 1948, Xiao returned to Nanjing to be the editor of the
Heping ribao F1SEHR (Peace Daily), another army daily, but
in April 1949, as the Communist entered Nanjing, he fled to

Taiwan. His wife and son travelled from Sichuan to Hunan, and
soon after left for Taiwan too. Xiao had entrusted them with
several boxes of books that they transported first to Hunan
by car and then onto Taiwan. During the transportation, near
Hengyang in Hunan, some boxes of books fell into a dyke and
were not recovered. Xiao had a good relationship with Air force
commander Luo Ji, who was able to make room for the many
boxes of books on the plane transporting Xiao’s family as well
as his own, directly from Hengyang to Taiwan. In the words
of Xiao Tianshi’s son, if it had not been for Xiao’s high ranking
and his friendship with Luo Ji, he would not have been able to
transport so many books to Taiwan. Xiao’s son also adds that,
because of the effort in bringing over to Taiwan so many books
amidst so much danger, all of Xiao’s friends started calling him
“Xiao Laodao 78" (Old Daoist Xiao) .

Yi Xinying S04 (1896—1976) "

| believe that Xiao’s encounter with Yi deeply affected the
way in which he approached and represented Daoism once
in Taiwan. At the time of his encounter with Xiao, Yi was a
very accomplished Daoist practitioner as well as an erudite
connoisseur of Chinese tradition in general and of the Daoist
tradition in particular. He had entered the monastic community
in his youth, and he had also spent several years (from 1917 to
1924) as a student of Wu Junke 5= 7], a prominent Confucian
scholar from Chengdu; in 1926, he also became a disciple of
Yan Kai 284, a famous Hanlin /K academician as well as
a well regarded member of the Liumen community. As Yan’s
disciple, Yi spent three years of intense study at the Chongde
shuwu 5REZ/ZE,? one of several Confucian style academies
founded by the Liumen group. The training in the Confucian
classics as well as the focus on ethical rules and precepts
that Yi received during these formative years was to inform his



perspective on Daoist scriptures. Yithen returned to Qingcheng
shan, where he devoted the following years to intensive study
of the scriptures stored in the Tianshidong library, and to
writing'®. He became the abbott of the Tianshidong in 1942,
around the time he met Xiao. Yi’s erudition was well known not
only in Sichuan, but far and wide in China. He maintained a
regular correspondence with Daoist scholar, practitioner and
publisher Chen Yingning BRi2E (1880-1909) in Shanghai,
and published a list of all different Daoist schools in one of his
journals.™ He also was well known to erudite Daoist scholar
Chen Guofu [REIFF,® as well as to Sichuanese scholar of
Daoism Meng Wentong 523238 (1894-1968).

Xiao speaks fondly of how Yiintroduced him to the stories
of immortals roaming Qingcheng shan, as well as of Yi’s serious
neidan RIF+ practice. But it was also through Yi that Xiao was
introduced to the large collection of Daoist books stored at the
Tianshidong; it was here, likely through careful coaching by i,
that Xiao was exposed to many different Daoist scriptures and
lineages, and thus his approach to collecting texts as well as
carefully distinguishing among schools developed. Unlike Xiao,
Yi did not leave China in 1949. In 1956, he joined the Daoist
Association, the next year became its vice-president, and
he was also appointed to the presidency of the Sichuanese
Daoist Association. During the Cultural Revolution, he fiercely
protected the collection of Daoist books at the Tianshidong
from possible destruction, by writing on the bundled books
Cultural Revolution slogans like “EximfEa~" (the highest
directive - a saying by Mao) and “=K&#%” (long live the three
Greats - Marxism Leninism, Chinese Communist Party, Mao
Zedong).'® Yi died in 1976.

It is still unclear if and how Xiao transported to Taiwan
Daoist scriptures that were once in the Tianshidong library;
however, in the introductory remarks for some scriptures
published in the Daozang jinghua, Xiao mentions Yi or the
Tianshidong library as the source; in some cases the books
were given as gifts to Xiao, in some other cases they were
apparently copied. Two of the scriptures coming from Sichuan
are related to the cult of L Dongbin &j[FZ, very strong all

over China and especially in Sichuan: the Lizu quanshu 218
22 and the Wuzhen baofa jinyujing TEEE RS EL; both
were published by a local Sichuanese publishing house, the
Kongqing dongtian cangban ZE&RXER. A third scripture,
the Guben Zhouyi cantongqi jizhu S ARES2REREERT, by
Qing author Chou Zhao'ao fJKZ, was “given as a gift to him
by Yi Xinying”;'" in the same preface, Xiao comments that, after

he arrived in Taiwan, this book kept in a box for 30 years until
the 1983 edition, when he decided to publish it (RERRIEZE
O | SRR » 1552 TA B WIILIRADR » £ 5/ O B RD ARG, » B[
RE E=THER]).

Chinese Identity

Xiao was among a group of Republican intellectuals
who, while still in China, were eager to categorize, but also to
modernize Chinese tradition and to find a new Chinese identity
that could serve to strengthen it in the face of foreign invasion.
His interest and involvement in Daoism and publishing run
parallel to those of other prominent Daoist intellectuals, like the
previously mentioned Chen Yingning, and of Ding Fubao T &
& (Zi Zhongyou fith, 1874-1952), whose interests spanned
from Daoism to Buddhism and Chinese medicine. Chen, from
his base in Shanghai, was actively circulating knowledge about
Daoism, through cheap publications and biweekly journals, and
thus had a great impact on the reorganisation and diffusion of
Daoist texts and notions in the Republican period.'® Chen, like
Yi Xinying, did not leave China in 1949 and went on to become
the second president of the Chinese Daoist Association.'® Ding
fubao, in a similar spirit to Chen Yingning and Xiao Tianshi,
re-published and re-organised hard to find original Buddhist,
Daoist and medical scriptures in his collectaneas: Dingshi foxue
congshu T K282 (Ding’s Buddhist Studies Collectanea),
published between 1918 and 1924, Ding also worked on a
Daoist collection of works, the Daozang jinghua lu JE i a2ESE
(n.d. Republican Period)?° and on a collection of medical texts,
Dingshi yixue congshu T KEEE2 & &, published in 1917.2!

Xiao, continuing the work started in China, through the
Ziyou Chubanshe, was attempting to collect, preserve and
distribute as widely as possible traditional Chinese knowledge.
The Daozang jinghua was integral part of this attempt. His son
Xiao Dake described this process in detail in a recent interview:

The first point is, that he rescued Daoist scriptures
that would have been lost during the Cultural
Revolution; the second point is that he was
publishing books from different schools that had
been kept secret, that were handwritten, that had
been transmitted within families and were not
transmitted to outsiders; the third point is that his
work of careful editorial distinction is kept for
future generations.?

In Taiwan

In 1951, Xiao, building on his publishing expertise and
contacts, established the Ziyou chubanshe, first in Taizhong
and later in Taibei. Xiao was thirty-one years old at the time,
and he devoted the rest of his life in Taiwan to preserving and
making widely available documents on traditional Chinese
culture, especially on Daoism, through this publishing house,
still active today in Taibei and run by his son Xiao Dake, his wife
and their daughter Xiao Minghua. Throughout his publishing
career, Xiao edited and published different scriptures related to
Chinese philosophy and religions, including Daoist canonical
scriptures, Chinese philosophical treatises, collections of Zen
and Tantric Buddhist treatises, and collections of Chinese
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medical treatises;?® his major accomplishment, and what
would become an all absorbing feat that would last 28 years
and that accompanied him until his death was a series of
seventeen“anthologies,” the Daozang jinghua (Essential
Splendors of the Daoist Canon), containing many unpublished
manuscripts on late imperial Daoism collected while in Sichuan,
and later through a network of friends and acquaintances in
Taiwan.

The Daozang jinghua

The Daozang jinghua consists of seventeen “anthologies”
(iE), each containing between 1 and 10 sections, each
section corresponding to a book in turn containing from 1 to 35
different texts. The publication project was thus very complex
and lasted more than two decades, after which several single
volumes were reprinted. The whole collection was again
reprinted in 1983.24

Contents

In the foreword to the 1983 reprint, entitled “Xinbian
Daozang jinghua vyaozhi liyan ¥R CEREISIEY BZERIE”
(Introductory Remarks to the New Edition of the Daozang
jinghua), Xiao states that he focuses on works on self-cultivation
instead of the doctrinal foundations of Daoism, as he intends to
make available texts that adepts can use in their practice. This
is indeed true: no works on doctrine or ritual are included, the
vast majority of the texts revolve around neidan and yangsheng
techniques, and several on sanjiao =% practices.?> While
there is a selection of texts from the Daozang, and while there
are several commentaries to the Laozi and Zhuangzi, all in fact
are related to discussion of immortality techniques.

Xiao also had a clear bias in favor of later works. When
he includes earlier works, he normally includes ones with
commentaries from the Ming and Qing. Thus, the most
prominent authors in the collection are Lu Xixing FEFZ,
Wu Shouyang {A5FF&, Liu Yiming 2/—88, Fu Jinquan &
#, Min Yide B—7&, and Li Xiyue ZFA, all of whom lived
in the late Ming or the Qing periods. Moreover, several works
are related to Zhang Sanfeng 3R=% and LU Dongbin, both
neidan patrons of the Ming and Qing periods. The collection
also includes works by contemporary Republican authors, and

fourteen works by Xiao himself, dealing with neidan and self-
cultivation.

Sources

Xiao provides essential details on the sources of the
texts included in the Daozang jinghua. Given his interest in
late imperial texts, it is not unusual that some of his sources
are late imperial Daoist collections, large and small, such as
the Daozang jiyao E#EEE edited by Jiang Yuanting FITEE,
the Daotong dacheng ji AR RAEE edited by Wang Qihuo
JIRE, the Daozang xubian E78#&#R (Sequel to the Daoist
Canon) edited by Liu Yiming, the Daozang jinghua Iu (Record
of the Essential Splendors of the Daoist Canon) edited by Ding
Fubao, the Daoshu shi’er zhong EZ&E+_1& (Twelve Books on
the Dao) by Liu Yiming, the Daoshu Shigizhong @&+t 7&
edited by Fu Jinquan, and many other collections.

From the selection of texts in the Daozang jinghua,
it is also clear that Xiao’s time in Sichuan had an effect on
the contents of the collection; for example, the works of
Sichuanese neidan author and compiler Fu Jinquan are all
republished in the Daozang jinghua, albeit divided up among
the 17 volumes according to their contents, thus not preserving
the unity of Fu’s collection. Also, works by other Sichuanese
authors like Li Xiyue, Huang Shang &2 and Liu Yuan (all Fu
Jinquan’s contemporaries) also feature in the collection. The
Sichuan connection is also evident in the provenance of these
texts, printed at printing houses based in Sichuan: the Xishu
Qingcheng shan kongqing dongtian cangban Pi&E 1 L1225
AR (connected to Li Xiyue's works), the Shoujing tang
PR E (connected to Liu Yuan's works), and the Shancheng
tang ZE5E, which published all of Fu Jinquan’s works.

Meaning of His Work

Xiao’s publishing activities in Taiwan, and especially his
work on the Daozang jinghua reveals a desire to save, transmit
and provide the newly established Republic with a wide
selection from the rich philosophical, intellectual, medical and
religious culture that they had just left behind. Thus, Xiao is
a good example of the transfer of knowledge and expertise
that happened with the Communist takeover in China and the
exodus of the Republican army to Taiwan in 1949. Xiao was
aware of his important role as transmitter and preserver of
these texts. This is clear in his many prefaces:

From time immemorial (these texts have been
preserved) until the present day, I cannot bear their
loss and destruction; I want to preserve and organize
their principles, that have been transmitted to us, so
that, with great effort, we can collect them in their
entirety, and also that we can rigorously examine
and rearrange them, collate them, and select them
for publication, deleting excesses, selecting only
beautiful and brilliant writings, dividing them
up into different collections for publication, and
calling this “Daozang jinghua”.
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Li Fengmao Z=24#, a scholar of Chinese and Taiwanese
Daoism, commenting on this effort, notes that this process of
preserving, cataloging and publishing that Xiao undertook after
his escape from mainland China, under very particular political
pressures and conditions, resulted in a peculiar product,
which brought together materials from many Daoist schools
regardless of geographical or canonical affiliations, a feat that
had not yet been achieved in previous collections:

Jo R EPVREFA -G — R FTHAL RAE
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Xiao, because of his previous publishing expertise, and
because of his ties to the Daoist, publishing and intellectual
world while still in China, was able to form a network of
relationships with other Daoist practitioners and intellectuals
that had moved from China to Taiwan, often bearing their
school’s secret texts. Xiao carefully prefaced each text,
detailing where it came from and how he received it. This
information is essential in understanding the transmission of
these texts from the mainland to Taiwan, as well as the process
of selection, editing and publication that they went through.
It is also essential in reconstructing the human network that
enabled Xiao to publish the Daozang jinghua.

An excerpt from one of Xiao’s detailed prefaces gives
us a glimpse of his work process and of his network, and his
interaction with Ma Bingwen FE/R3Z (1921-2002), who also
relocated to Taiwan in 1949, and transmitted the Western
school of Daoism (xipai F)K) to Taiwan and was its patriarch
of the seventeenth generation:

This book was initially printed in the 10th year
of the Guangxu reign(1885), the publication was
preserved in and rescued from Liu Jing #JF(in
Zigong B A, Sichuan)®® but it contained many
printing errors. Three years ago I obtained one
printing from Mr. Yin Qitang & 2 &%, but I later
returned it to him with thanks, and now he has
already gone to South America. The same year, in
the summer, I obtained, from Mr. Ma Bingwen and
Mr. Ma Jiekang %1%, the 1875 Yangxingzhai
A& M7 edition by Mr. Wang £ of Huayang 3
I, but it was lacking punctuation, so I started to
painstakingly punctuate it, but unfortunately I did
not finish the project. Later, I again obtained, from
Mr. Yu Ancheng 4%, a copy from the Nanjing
Hongwanzihui daoyuan 4t/ 5 €3 %! That copy
was photocopied, and then I used the copy from the
Yangxingzhai that Mr. Ma had given me, and after
editing it carefully, I changed it using the edition
that Mr. Yu had from the Daoyuan. Mr. Yu was

very busy with his Buddhist affairs, and did not
have time to describe in detail the fate that brought
him to collect this book. Because of the greatness
of this book, for three years many Daoist friends
and old people came to pile up on this scripture,
like... Zhang Enpu & 2%, Xu Zhuoxiu #31%
* and other people who over and over told me to
hurry(in printing it).
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Another example of the wide network Xiao was able to
create and draw from is his interaction with Mr. Jiang Xiesheng
STZ4, who also donated several book to Xiao. There is very
little information about Jiang; originally from Hefei &AL in
Anhui Z#], he was a poet as well as a Daoist adept (his Daoist
name was Zj8A), and was part of a group of Nationalist
intellectuals, editors and writers who were publishing poems
on the Minzu shitan EIRz518 (National Poetry Platform).
Jiang apparently did not meet Xiao prior to their escape to
Taiwan, though both were active in similar circles. Jiang shared
several books with Xiao, including ones by Fu Jinquan, like
the Zhengdao yiguan zhenji yiianlu FEE—EEM S
(Daoist Books that Record the Single Thread and the Ease
and Simplicity of the True Mechanism, 1814) and the Nejjindan
A, In the introduction to the republication of this book,
Xiao quotes Jiang describing the reasons for his passing the
precious scriptures he had rescued onto Xiao:

I found this book when I was in Beiping (Beijing);
I came across it in Liulichang. Everybody who
practices Daoism should read this book.... When
I left China in 1950 fleeing for my life, I gave up
everything; I only carried with me many different
Daoist scriptures, and waited for a sign of good
fortune. In 1953, I left Hong Kong and came to
Taiwan, and met Xiao Tianshi; Mr.(Xiao), with his
innate intelligence, is able to illuminate the Dao,
and equally with his compassion is able to save
people. He has the generous wish to benefit life
with magnificent methods. Because I trust him I
gave him (my book) to publish. This is only one of
many different kinds (of Daoist scriptures)”
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There are other examples of how scriptures were
transmitted from mainland China to Taiwan and to Xiao, but
not enough space to list them all here. In all these cases, Xiao
was entrusted with valuable texts that had travelled all around
China before they arrived in Taiwan. The relationships between
Xiao and other Daoist believers who contributed texts to the
Daozang jinghua are yet to be explored. However, a cursory
look at the history of some of the texts in the Daozang jinghua
suggests that the collection was not only based on the many
books that Xiao had collected or was given while in Sichuan,
but that Xiao actively continued to gather and collect Daoist
scriptures from recently relocated Daoist practitoners. Thus, in
this recovery and transmission effort, Xiao acknowledged he
was not alone.

This process of transmission was directed by Xiao himself,
who had a vision of providing a solid foundation to the revival
of Daoism in Taiwan. His selection process valued personal
practice above rituals; and he was clearly catering to serious
Daoist practitioners, providing them with the possibility to find
a variety of techniques in one anthology. This, as Li Fengmao
said, was indeed a “new” kind of Daocism, the construction of
a tradition that had not existed before.

Xiao devoted the rest of his life in Taiwan to the publishing
of Daoist books, to which he also added philosophical treatises
and Buddhist scriptures. Xiao not only worked on the Daozang
jinghua, but also on the Comprehensive Collection of Famous
Chinese Classics (Zhongguo zixue mingzhu jicheng FRE]¥F£
£ZEER), published by the Taibei Zhongguo zixue mingzhu
jichengbianyin jijinhui ZtHETELEERRFNESS, in
100 volumes, in 1978. For this endeavor, Xiao, together with a
group of collaborators, organized a not-for-profit organization
to raise money for the publication of a collection of Chinese
classics. They produced this publication and sent it for
free to 500 libraries across the world. It includes works on
Confucianism, Daoism, yin yang FF% philosophy, Legalism,
the art of war and many more. The book is dedicated to the
celebration of president Chiang Kaishek 554 MA.

Even though this article is focused on Xiao Tianshi, he
was not the only person to contribute to the revival of Dacism
in Taiwan and to the transmission of Daoist scriptures and
practices from Mainland to Taiwan. A figure whose life story
is somewhat parallel to Xiao Tianshi’s is publisher Song Jinren
RSA (1910-1984). Just like Xiao, Song relocated to Sichuan
during the Japanese invasion; also just like Xiao, Song was
very interested in Daoist practices and he too, received the
transmission of a self-cultivation method (the method of
Yijiinjing Z85#%%), while on Leshan ££[1], a mountain famous
for both Buddhist and Daoist communities. And finally, just
like Xiao, Song relocated to Taiwan in 1949, and opened a
publishing house, the Zhenshanmei chubanshe EZZEH R
%t in Taibei, committed to publishing works on Daocism and
self-cultivation. While in China, Song had been influenced
by Chen Yingning’s approach to Daoist self-cultivation; after
relocating to Taiwan, Song re-published several books that
had initially been published by Chen through the Yihua tang
FE{tE publishing house in Shanghai. The Zhenshanmei also
published the magazine Xianxue fliZ2 (1957-1990s?) , in the
style of the Yangshan banyuekan 5= H7F) and Xiandao

xuebao {|IZ&E25R, two biweekly magazines published by Chen
Yingning in Shanghai in the 1930s and 1940s. The two editors
of this magazine were Xu Boying #{E%& and Yuan Jiegui =/
= (1903-1979), another important figure in the self-refinement
market in Taiwan in this period, who also helped with the
revival of Chen Yingning’s work in Taiwan.*” In 1978, Xu and
Yuan published a selection of important letters and articles in
the Yangshan banyuekan, one of the two publications on inner
alchemy spearheaded by Chen Yingning in Shanghai in the
1930s and 1940s.

Conclusion

Xiao was part of a large community of Daoist intellectuals,
believers and practitioners active in China in the Republican
period and interested in restructuring Daoist knowledge, making
it more organized ad accessible to a larger audience (this trend
encompassed not only Daoism, but Buddhism, medicine and
other fields). Some of these intellectuals relocated to Taiwan
after hastily leaving mainland; many of them had spent some
time in Sichuan during the Sino-Japanese conflict. They saw
their mission as rescuing and transmitting the Daoist tradition,
continuing the work they had started in mainland, but with a
renewed sense of urgency. Xiao's first priority was to reorganize
Daoist knowledge to give readers better access to it. Through
this reorganization and his life-long commitment to publication,
he redefined Daoism in Taiwan. He re-created a Daoist tradition
by bringing together texts from various traditions and places
and giving them all equal importance, in this process truly
created a new Daoism for the new homeland.

Xiao’s rescuing was enacted in a context of great anxiety
about the future of China and of Chinese tradition; his project,
exemplified clearly in the name of the press he founded ziyou
B, was one of freeing Chinese tradition from the shackles
of Communism, and rescuing it from sure destruction. The
people who donated books and money for this enterprise
surely also felt part of this project.
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Elena Valussi, “Printing and Religion in the Life of Fu Jinquan: Alchemical
Writer, Religious Leader, and Publisher in Sichuan,” Daoism: Religion, History
and Society 4 (2012):1-52; Elena Valussi, “Men and Women in He Longxiang’s
Nudan hebian (Collection of Female Alchemy),” Nannt: Men, Women and
Gender in Early and Imperial China 10.2(2008):242-278.

Li Huan 222 (1896—1989), a Sichuan native and Guomingdang officer, who
moved to Taiwan in 1949, wrote an essay detailing the main points of Xiao’s
life in “Jianji wenshan dunsou f&s23 | L EE” (A simple record of old man
Dun from Wen mountain), in Xiao Tianshi, , See Xiao Tianshi, Daohai Xuanwei
JEE Z{(Taibei: Ziyou chubanshe, 1974), 621-630. Most of the accounts of
his life that have been published in print or on the web have followed quite
closely this account.

Nan Huaijin will go on to become an authority on Chinese spirituality, writing
several dozen books on Buddhism.

Xiao explains his encounter with Guanghou, as well as Guanghou’s
personality in “Sichuan huoluohan Guanghou laochanshi yishi 0] [3&Z&5% ¢
BT (A Sichuanese live Arhat: scattered notes on Chan Master
Guanghou), in Daohai xuanwei, 584-588.

Also called Xiantiandaopai %K &)K. Xiao mentions Luo Chunpu and his
method of meditation in “Xiantian daopai Luomen Shuigongjue #&7< 38 Ik i
If” in his Daohai xuanwei, 91-94.

Xiao discusses Liu Yuan’s teachings in “Liu Zhitang yu Sichuan de Liumen
dao 21+ /FEEAPD) | |AY2IFSE” (Liu Zhitang and the Liumen school in Sichuan),
in Daohai xuanwei, 589-593. On the Liumen, see also Volker Olles, Ritual
Words: Daoist Liturgy and the Confucian Liumen Tradition in Sichuan Province
(Wiesbaden: Harassowitz Verlag, 2013). Xiao includes two texts by Liu in his
Daozang jinghua, the Daodejing jie yi juan jB{=#&fi#—% (Daozang jinghua,
13.2.8), received through spirit writing from LU Dongbin, and the Huaixuan
yueyan TRETVE (Daozang jinghua, 11.3.1); in the preface Xiao explains how
Liu regularly received texts from Laozi and LG Dongbin, was a proponent of
“sanjiao =#%,” and instructed his followers in the Quanzhen practice of
qingjing xiulian S&EFER.

A famous Sichuan Daoist whose hagiographies are well known; he is
discussed by Ge Hong (283-343) in his Shenxian zhuan f#{||{. See Robert
Ford Campany, To Live as Long as Heaven and Earth: A Translation and Study
of Ge Hong’s Traditions of Divine Transcendents (Berkeley: University of
California Press, 2002), 215-218.

Interview with Xiao Dake, found at http://www.youtube.com/watch?v=JdKV9gLns-8.
Also reported in Xiao Minghua, “Dao de chuancheng: chutan Daozang jinghua de
bianxiu lishi he I'nian EHEA— ¥R CERAEEE) RSB LRER in
Dandao zai Taiwan de liuchuan yu fazhan xueshu yantaohui lunwenji FHE1E-EVEHY
T B3 B B TR 5T € 3R SLEE (Taibei: Ziyou chubanshe, 2010),7.

Xiao Minghua acknowledges this in a footnote of her paper. Ibid., 12.

. Xiao recalls his encounter with Yi Xinying in the context of his discussion of Li

Babai in “Qingcheng daoren Li Babai changsheng miaodao jianshu F 38 A
ZN\BEELEWERIL (Simple explanation of the long-life and wondrous
Dao: techniques of Li Babai, a Daoist of Qingcheng mountain), in Daohai
xuanwei, 594-599.

. There are several biographies of Yi Xinying, for example, Qiu Jinzhiff#& 2, Liu

Weihang 2{&fi, Zhongguo lidai mingdao FEIFEAZ%E (Changchun: Jilin
jlaoyu chubanshe, 1997), 600-609 and recently, one full study of Yi and his
Daojiao sanzijing, see Zhao Min HEER, i Xinying yu Daojiao sanzijing5/0z&
B (B =) " (Ph.D. dissertation, Sichuan University, 2010).

. Founded by the 4" Liumen patriarch Liu Xianjun 2UfE& (1871-1935).
. In this period of time he wrote several books: Laozi tongy/%%ﬁ%%, Laozi

daoyixue xitongbiao T EZE R KK, Daocjiao xitongbiao (Laozi yinghua
tushuo) JEH F# 2= (E FHE(LBIER), Qingcheng fengjing daolan SR =&
%, Qingcheng zhinan S8R, Daoxue keben JEE2:R K, Daojiao sanzijing
EH =F#4L, and many more. He also edited Niizi Daojiao congshuZZ Y383
B
“Qixuan zhaolou shu: lun Daojiao zongpai T A BIEE——REHRTIK”

and “Daojiao fenzong biaclE# 7 7RrF,” collected in Hu Haiyatf/@ 2,
Daojia yangsheng miku ¥EZRE A HAE (Dalian: Dalian chubanshe, 1991), 557-
559, 560-563.

. Chen refers to him in “Lidai daoshumu ji Daozang zhi zuanxiu yu louban FE{<;

SEE R LGB EBEUER,” in Daozang yuaniiu kao iR (Taibei:
Xiangsheng chubanshe, 1975), 190, 202: BT Esh 8B 0R » HiE TR
A2 BR CER) B EN)IMEELD AR CERD) -BEEL
At AR, ") | BT RIEEEEEE ; BRREEEE .

20.
21.
22.
23.

24,

25.
26.
27.

28.

29.

30.

31.

32.

33.

34.

35.
36.

37.

. This is described in many of Yi’s biographies. For example, see Zhongguo lidai

mingdao, 607.

. Daozang jinghua 13.1.2.
. For relationship between these intellectuals, see Fu Fengying & /@. 2, Ershi

shiji Zhongguo Daojiao xueshu de xinkaizhan 14 R ERE 2 E2 T AT R
F& (Chengdu: Bashu shushe, 2007).

. Xun Liu has published a book on Chen Yingning and his efforts in modernizing

Daoism in the Republican Period. See Xun Liu, Daoist Modern: Innovation, Lay
Practice, and the Community of Inner Alchemy in Republican Shanghai
(Harvard: Harvard University Asia Center, 2009).

Republished in 1990 by Zhejiang guiji chubanshe.

Yixue shuju, 1917.

This interview can be found at http://www.youtube.com/watch?v=JdKV9gLns-8.
Among many publications of Daoist, Buddhist and medical texts, Xiao also
embarked in the editing of a large compendium of Chinese philosophical and
religious works, Zhongguo zixue mingzhu jicheng R FEZZEE R in 100
volumes, containing 108 Confucian texts, 58 Daoist works, 9 works on
Yinyang philosophy and others.

The scattered nature of this publishing effort has lead to various authors
attributing different dates to the series; Wiliam Chen (1984) indexes a 1963
edition containing 108 titles in 115 volumes; Zhu Yueli 24! (1992) mentions
a 1956 and a 1973 edition. The Daozang jinghua mulu & fEZEE #%, the
latest and most accurate cataloging effort by Yokote Yutaka &F 4, based on
the 1983 edition, puts the total number of text at 509. Yokote Yutaka, Daozang
Jinghua mulu, 2013.

Daozang jinghua,1.1-12.

Xiao Tianshi, Daojia yangshengxue gaiyao B4 E2 132 (Beijing: Huaxia
chubanshe, 2007), 18.

Lee Fongmao, “Dandao yu kexue, zhengzhi: zhanhou Taiwan dandao de
xiandaihua FHE SRR ~ BUA : iR B FHEMIRMRIL,” Zhongzheng daxue
zhongwen xueshu niankan HA1E ARE2RISZE2 44T 1(2008):

Liu Jing located in the same county (Zigong) that Fushun is located in; Fushun
is where Huang Shang settled after moving to Sichuan from Jiangxi. Therefore
it is easy to understand why this printed copy that Xiao received should be
from Liu Jing; it was probably printed there around the time that it was first
compiled. It is interesting to read that this first copy was, according to Xiao, full
of errors.

Yin Qitang was part of a group of Buddhist believers who emigrated to Brazil
in 1960.

Mr. Yu had also provided Xiao with another manuscript in his possession,
Wuxing qiongyuan &4 E5JR by Qing dynasty author Hanguzi jEZ ¥
(Daozang jinghua, 5.6.3). Xiao describes Mr. Yu as interested in both Daoism
and Buddhism; in fact the Wuxing qiongyuan is described by Xiao as
combining both Daoist and Buddhist ideas.

Red Swastika Society —a philanthropic society originally founded in China in
the 1920s, based on Buddhist and Daoist philosophies, and that flourished in
Taiwan.

The Celestial Master X £l at the time.

Xu Zhuoxiu FFE{&(?~1969), ming Guangcais3, from Shuangxiliu 5% 7.
He served in different capabilities under the Guomindang. See Xu Zhaorui 5F
JKEHR, “Xu Zhuoxiu xiansheng dui jindaishi yanjiu zhi gongxian sFEA& 554 ¥
A SPRFZS 2 BB, Jindai Zhongguo MR 125(1998): 141-150.

Preface by Xiao Tianshi to the Daodejing jingyi 8124 ¥&%s by Huang Yuanii
®ITE (Huang Shang), in Daozang jinghua, 4.1.1. Xiao received this text from
Ma Bingwen and his brother Ma Jiekang. Ma Bingwen also gave Xiao his own
hand written copy of the Taiji chongxuan zhidao xinchuan J P2 & 58 0ME,
originally found in the Daozang jiyao, which Xiao included in volume 9.5 of the
Daozang jinghua.

Daozang jinghua, 4.7.1.

zengfu Shugu tang Qian Zunwang cang jingxieben BN { ZHHAEY FhA 5k
BEARRY & TIEH A & B 4238 F IR B S AN (Taibei: Ziyou chubanshe, 1976).
On Song Jinren, see Li Shiwei ZX{tH&, “Jieyan gian Taiwan xiandao tuanti de
jieshe yu huodong, 1950-1987 f# & FiI = /&/\13E B 88 Y45 1 B4 75 E)(1950-
1987),” in Xianggang ji Hua’nan Daojiao yanjiu 7 [ EE R EZHT 5T, ed. Lai
ChitimZ27557% (Hong Kong : Zhonghua shuju, 2005), 492.

On the publication of these journals, see Lee Li-liang Z=EE)R, “Taiwan jieyan
gian de liangzhong xiandao kanwu: Xianxue and Xiandao &4 R BIHIME
BT —— LERY B2 ¢{L3&) " in Dandao zai Taiwan de liuchuan yu
fazhan xueshu yantaohui lunwenji, 68-82. Xu and Yuan also co-edited a
collection of Chen’s writings and letters in Zhonghua xianxue HZE(|LE2 (The
Doctrine of Immortality in China, Taipei: Zhenshanmei chubanshe, 1978).
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The first book of the Chinese _——
“Daoist Studies Series”, :

Hong Kong Daoism and \1 .:;;::::’.‘2‘-’-':‘

the Cult of Spirit-writing )

by Professor Shiga Ichiko ‘i )
at the Ibaraki Christian % g R
University, Japan, has been % ﬁ{&}ﬂ‘%%‘ Al
oublished in mid 2013, The |+ kbl

ann i

book examines the faith,
functions, historical and |
ethnographic development ;
of spirit-writing in the Daoist
temples in Hong Kong, 2
and its relationship with

the religious culture of the

Pearl River Delta region by analyzing information gathered from
interviews, field study, gazetteers, temple publications, historical
and literary texts.
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The Sage Unbound:
Ritual Metaphors in the Daode jing
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Book Reviews Z:F

» Picturing the True Form: Daoist Visual Culture in Traditional China, by Shih-Shan Susan Huang - Maggie C.K. Wan

» The Ming Prince and Daoism: Institutional Patronage of an Elite, by Richard G. Wang - Mark Meulenbeld

» Signs from the Unseen Realm: Buddhist Miracle Tales from Early Medieval China, by Robert Ford Campany - Joshua Capitanio
» Empowered Writing: Exorcistic and Apotropaic Rituals in Medieval China, by Stephan Peter Bumbacher - Gil Raz

» The Emergence of Daoism: Creation of Tradition, by Gil Raz - Ori Tavor

» The Religious Question in Modern China, by Vincent Goossaert and David Paimer - Mark Meulenbeld
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» The Heavenly Court: Daoist Temple Painting in China, 1200-1400, by Lennert Gesterkamp - #itH#4E
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Both printed and online versions are available.
Please download subscription form from our website: Call for Papers
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http://www.cuhk.edu.hk/crs/dao/index_ch.html

Daoist Studies Series JH AW TE 22 i

In order to advance the academic research and publication on By YIRS BT 3R K I OB ST bR - L
Daoist studies, the Centre has entered into an agreement with g EE S Y KE R PR A 23 S7EHER T

the Chinese University Press to publish two “Daoist Studies BT HE | HADX - EXWMERY SERYEES
Series”, one in English and one in Chinese. Each of the series R — AR R e o

is projected to release one book each year.

5 i : y b = rs Zo
The scope of the series is broadly defined as all social N &{Fﬁi@%@%ﬁgﬁﬁ;ﬁ:ﬁzj;ﬁz%mﬂgg }E%@E”‘%
sciences and humanities to the study of Dacism. We call for s ) - wﬁm{tﬁi PEAEREAXMEAE L”EWE
submissions of book manuscripts of original scholarship, in BT RETERR RO S BELEE SEERE RN
either English or Chinese, which explore Daoism in its social ~ # ° R EEXERTENPMEESNEZ -
and historical contexts, from pre-modern to contemporary
period. Submissions will be peer-reviewed and be endorsed EaTatE 55E 52  dacist@cuhk.edu.hk °
by an academic advisory board.
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