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DAOIST LIVES: NARRATIVE AND PRACTICE

Preface

Franciscus Verellen and Vincent Goossaert

This special issue gathers under the heading “Narrative and
Practice” selected contributions to the international conference
Daoist Lives, organized in September 2015 in celebration of the
eightieth birthday of Kristofer Schipper.' To honor the life-work of
this pioneer of Daoist studies, the conference brought together
twenty-seven leading scholars in the field from Asia, North America,
and Europe. The theme chosen for the event was conceived as
addressing ways in which Daoism shaped individual lives and the
lives of communities in the Chinese world: Daoist biography and
the pursuit of a Daoist “Good Life,” that is, an unusually long or
accomplished one, guided by moral principles and bearing fruits
both in this world and the next. Several papers took lives of eminent
Daoists as their subjects, others the careers of individuals or groups
dedicated to Daoist practices, beliefs, or commitments.

To opt for the Daoist Good Life implied observing normative
prescriptions including vows, precepts, and monastic rules. Sacred
places such as temples, Grotto Heavens, or natural sanctuaries, were
privileged sites for attaining the goal of an ideal life. The conference
was appropriately convened in the mountain retreat of Aussois
(Savoie) in the French Alps, a venue conducive to sustained and
focused discussion in an inspirational setting for envisaging Daoist
lives in relation with the natural environment. A supplementary

' A companion volume titled “Daoist Lives: Community and Place” is forthcoming

in Cahiers d’Extréme-Asie 25 (2016).
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panel was dedicated to the theory and practice of Daoist
environmental protection. Its conclusions are being edited separately
for publication in China.”

The first part of the present volume groups together contri-
butions exploring narratives of Daoist lives: Stephen Bokenkamp
(Arizona State University) opens the collection with a study of
Han Yu’s ##l (768-824) musings on two contemporary Daoist
priestesses, Xie Ziran # B % (d. 794) and Han Ziming #% H ¥ (d.
831), suggesting a reluctant fascination with Daoism on the part of
the Confucian stalwart that may be contemplated in the light of
Han’s alleged conversion to Daoism by his nephew Han Xiangzi ##
M+ (see the paper by Wilt Idema below). Mark Meulenbeld
(University of Wisconsin) shows that the evolving representations of
the thunder deity Leigong 7§ 72\ in narrative sources under the Tang,
ranging from “Sire Thunder” to “Marshal” and “Celestial Lord” and
depicted as a bird-man hybrid, reflect the gradual subjugation and
domestication of a force of nature—the power of thunder—by
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Yuan Bingling 3 VK #, ed., Daojiao de huanjing baohu sixiang yu shijian 8 %11
BRET (Al A B PF 8 (Beijing: Sanlian, forthcoming).
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means of Daoist ritual. This, he argues, is typical of a specifically
Daoist mode of visualizing and representing living beings. Wilt
Idema’s (Harvard University) paper on daoging # 1% focuses on the
legend of Han Xiangzi # il T and the Good Life according to the
Han Xiangzi jiudu Wengong daoqing %+ JLEE SCA M1 . Daoging
began in the sixteenth and seventeenth centuries as a form of
prosimetric narrative combining music, song, and drama that in late
imperial times became a major genre of Chinese performative
literature. The story of Han Xiangzi’s conversion of his uncle Han
Yu # @ at Indigo Pass BiBH proved one of the most enduringly
popular topics in the daoging repertoire from the inception.

The second part focuses on Daoist precepts and practice. Terry
Kleeman (University of Colorado) introduces the practice of
establishing “virtues” and “merits” as guiding principles for the
pursuit of a Good Life in early Daoism. He bases this study on
precepts derived from the Xiang’er ¥ commentary, the Niiqing
guili e 5 WA statutes, the Code of the Great Perfected Taizhen ke
KEFH, and other texts produced by the early Heavenly Master
movement from the second and third centuries onward. Franciscus
Verellen (Ecole Frangaise d’Extréme-Orient) discusses the pastoral
writings of Lu Xiujing FE&#F (406-477), in particular ten lessons on
the Daode jing #1548 that the patriarch used to instruct his disciples
in the practice of the newly introduced Lingbao Retreat # ¥ 7%
ritual. Besides offering precepts for escaping the snares of everyday
existence, Lu’s vision of personal preservation and transcendence
serves as a guide to the moral universe and a code of conduct for
the patriarch’s reformation of Daoism in an age of turbulent change.
Mori Yuria’s #% i fll 55 (Waseda University) contribution traces the
historical antecedents of Wang Changyue’s £# H (1594-16807?) rite
of consecration for novices having “newly left the family” ¥ i % to
take religious orders. Novices received a set of ten initiatory
precepts, Chuzhen shijie ¥]3 1, in a ceremony of investiture
named “triple altar” =, a consecration ritual shaped by Buddhist
vinaya regulations evolving in China from the early eighth century
onwards. The article by Brigitte Baptandier (Centre National
de la Recherche Scientifique), concluding this section, discusses
glyphomancy, the practice of divination based on the analysis of
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written Chinese characters, as a conduit between worlds and a
method for retrieving hidden messages from the beyond.

Together, the three volumes of essays are offered as a tribute to
Kristofer Schipper and his seminal contributions to the development
of Daoist studies over the past forty years. Professor Schipper’s
groundbreaking research at the Ecole Pratique des Hautes Etudes
took as its point of departure his early fieldwork carried out in
Taiwan in the 1960s as a member of the Ecole Francaise d’Extréme-
Orient in association with Academia Sinica. In that light, it is
particularly gratifying that the conference was sponsored by the
Chiang Ching-kuo Foundation for International Scholarly Exchange,
with additional funds provided by the Aishan Foundation, the Ecole
Frangaise d’Extréme-Orient, the Ecole Pratique des Hautes Etudes,
the Groupe Sociétés Religions Laicités, and Hesam University. The
organizers and editors take this opportunity to express their sincere
thanks for the generous support of each of these institutions.
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