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I. Taking Stock: Where are we today?

1. China is rising. From increasing economic and political power to cultural influence.

2. We cannot overestimate the power of wealth: Shanghai

3. 2015: US, EU, PRC

4. OED: the word “Chinese” as “fortune cookie”

5. Internationalizing Chinese culture: Confucius Institutes and Beiwai 北外experience

6. Trying to take Chinese philosophy on its own terms. Interpretive asymmetry: “shoehorning” 鞋拔子. Its encounter with Western philosophy is NOT its defining moment.

7. Qian Mu 錢穆: What does Chinese culture bring to the table? 孝，禮，仁，義，恕，天 langue/parole
II.  Interpreting Chinese Culture: What China is NOT.

1. Recent archaeological finds

2. Europe’s Christianized “interpretation” of China: tian天“Heaven,” yi 義 ”righteousness,” dao道 “the Way,” li禮 “ritual,” ren 仁 “benevolence,” li 理 “principle”

3. Orientalism as a corrective: despotic, mystical, backward, occult, collective, pagan

4. Barnes and Noble, Borders: “Eastern Religions”

5. Western academy: Chinese philosophy is not “philosophy”—taught in religion/Asian studies departments

6. Marcel Granet: 

“Chinese wisdom has no need for the idea of God.”

7. Tang Junyi 唐君毅：
中國民族無含超絕意義的天的觀念。中國人對天有個普遍的觀點：就是天與地是分不開的。
“The Chinese as a people have not embraced a concept of “Heaven (tian)” that has transcendent meaning. The pervasive idea that Chinese have with respect to tian is that it is inseparable from the world.”

8. A.C. Graham:

“In the Chinese cosmos all things are interdependent, without transcendent principles by which to explain them or a transcendent origin from which they derive. . . . A novelty in this position which greatly impresses me is that it exposes a preconception of Western interpreters that such concepts as Tian “Heaven” and Dao “Way” must have the transcendence of our own ultimate principles; it is hard for us to grasp that even the Way is interdependent with man.”

9. Joseph Needham:

“Chinese ideals involved neither God nor Law. . . .Thus the mechanical and the quantitative, the forced and the externally imposed, were all absent. The notion of Order excluded the notion of Law.”

III. Taking Chinese culture on its own terms

1. Pope: “What can we reason but from what we know.”

2. Thoreau: “We track ourselves through life’s narrative”

3. Frost: “What is lost in translation is the poetry.”

4. “Appreciating” China: Confucian role ethics

IV. The Chinese Focus-field “Self”

1. Shaving with Ockum’s razor again:

“Soul” autonomy vs. “virtuosic relationality,” rationalization of the tradition (systematic philosophy)

2. “Everybody” vs. “big family 大家請站起來”: “family” as the governing metaphor for all relations

3. Ren 仁as “consummate” person/conduct: “con-summa”


[image: image1]
Autonomous Individuals  Unique Individuality
4. Ren 仁 as “self-loving 自愛”

5. “Human becomings” rather than “beings”

6. The Great Learning 大學: personal cultivation as the source of cosmic meaning

物格而後知至，知至而後意誠，意誠而後心正，心正而後身修，身修而後家齊，家齊而後國治，國治而後天下平。自天子以至於庶人，壹是皆以修身為本。其本亂而末治者否矣，其所厚者薄，而其所薄者厚，未之有也！此謂知本，此謂知之至也。
Once they saw how things fit together most productively, their wisdom reached its heights. Once their wisdom reached its heights, their thoughts were sincere. Once their thoughts were sincere, their hearts-and-mind knew what is proper. Once their hearts-and-mind knew what is proper, their persons were cultivated. Once their person were cultivated, their families were set right. Once their families were set right, their state was properly ordered. And once their state was properly ordered, there was peace in the world. From the emperor down to the common folk, everything is rooted in personal cultivation. There can be no healthy canopy when the roots are not properly set and it would never do for priorities to be reversed between what should be invested with importance and what should be treated more lightly. This is called both the root and the height of wisdom.
7. Where does meaning come from?

V. What is the Zhongyong?
1. Liji 禮記: canonized once

2. Zhu Xi 朱熹and the 四書: canonized twice

3. Zisizi 子思子: 天命之謂性，率性之謂道，修道之謂教。
4. The main argument: 天人合一and human responsibility

VI. The structure of the Zhongyong

1. Confucius: What does 中庸 mean?

2. Sage kings and cultural heroes

3. 孟子 4A12 誠者天之道也，思誠者人之道也
4. Book of Songs 詩經 
VII. Zhongyong and Human-centered Religiousness

1. 
Focusing the Familiar (Zhongyong 中庸) 1:
中也者，天下之大本也；和也者，天下之達道也。致中和，天地位焉，萬物育焉。
This notion of equilibrium and focus is the great root of the world; harmony then is the advancing of the proper way in the world. When equilibrium and focus are sustained and harmony is fully realized, the heavens and the earth maintain their proper places and all things flourish in the world.

2. Zhongyong 5:

子曰：“道其不行矣夫。”

The Master said, "This proper way, alas, is not being traveled at all!"

3. Zhongyong 25:

誠者非自成己而已也， 所以成物也。成己，仁也；成物，知也。
But “co-creativity” (cheng 誠) is not simply the self-consummating of one's own person; it is what consummates other things and events. Realizing oneself is becoming consummate in one's conduct (ren 仁); realizing the world is wisdom (zhi 知).

4. Zhongyong 31:

唯天下至聖 . . . 溥博淵泉，而時出 之。溥博如天，淵泉如淵。見而民莫不敬，言而民莫不信，行而民莫不說。是以聲名洋溢乎中國，施及蠻貊；舟車所至，人力所通，天之所覆，地之所載，日月所 照，霜露所隊；凡有血氣者，莫不尊親，故曰配天。
Only those of utmost sagacity in the world:

So broad, expansive, and profoundly deep, they demonstrate these several qualities whenever needed. So broad and expansive like the heavens themselves; so profoundly deep like a bottomless abyss: they appear and all defer to them; they speak and all have confidence in what they say; they act and all find pleasure in what they do.

It is for this reason that their fame spreads out over the Central States, extending to the Man and Mo barbarians in the south and north. Everywhere that boats and carriages ply, everywhere that human strength penetrates, everywhere that is sheltered by the heavens and is borne up by the earth, everywhere that is illumined by sun and moon, everywhere that the frosts and dew settle--all creatures that have breath and blood revere and love them. Thus it is said that they are the complement of tian配天.

5. James Legge on having translated Zhongyong:

“It begins sufficiently well, but the author has hardly enunciated his preliminary apophthegms, when he conducts into an obscurity where we can hardly grope our way, and when we emerge from that, it is to be bewildered by his gorgeous but unsubstantial pictures of sagely perfection. He has eminently contributed to nourish the pride of his countrymen. He has exalted their sages above all that is called God or is worshipped, and taught the masses of the people that with them they have need of nothing from without. In the meantime it is antagonistic to Christianity. By-and-by, when Christianity has prevailed in China, men will refer to it as a striking proof how their fathers by their wisdom knew neither God nor themselves.”  

VIII. Human-centered religiousness vs. transcendental religion

1. A-theistic Confucianism: “Retrospective idealities versus prospective ideas”

2. God-centered culture

3. Rationalized harmony as law, obedience, permanence

4. Soul as the form of human “beings,” logic as the form of thinking, God, US constitution, principled morality

5. Human-centered religiousness: gods are dead people

6. Culture: a legacy of truth, beauty, and goodness

7. Enchanting the ordinary: the kitchen table as altar

8. The inspired community as the source of spirituality

9. Religiousness as the flower of the thriving community

IX. Confucianism is NOT the answer

1. Wisdom is not enough.

2. The limits of family: corruption, parochialism

3. China as Chinatown of the world

4. China as stakeholder in “bringing peace to the world 平天下”

5. Regulative ideals

6. A place at the table
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