Hd SALRHIE TSR EORES 19874

Religion and Politics in E éing China:
Taoism and Buddhlsm

in the Reigns of Kao-tsu and T’ai-tsung

Frederick Hok-Ming CHEUNG
The Chinese University of Hong Kong

I. Introduction

In T’ang China, religion was a complex cultural and organizational structure.
Even though the dominant value of Chmcse traditio al society was not religious,
yet, Chinese societ “an er alar
Chinese social ac : :
the early T’ang em Is were p agmatlc rulers wishing to employ religious m-
fluence as an aid in consolidating the empire.! The early T’ang rulers formed
their religious policies, at least in part, to promote their own legitimation, to en-
chance their prestige, and to establish their supremacy. Emperors Kao- tsu & il
and T ai-tsung K 7% both tried to portray themselves as the bearers of the reli-
gious-cultural traditions. The early T’ang rulers sought to control Taoism and
Buddhism, while at the same time encouraging and patronizing religion, especial-
ly when religion provided support for the legitimation and unity of the new
dynasty.

II. The Background and the Various Facets of Taoism?

The theory of the great and little traditions, introduced yRSbert Redfield
i present study.’ While
,* the llttle tradltlons

tion. In phxlosophlcal Ta01sm there were “contemplative Taoism” and “purpo-
sive Taoism.” According to H.G. Creel, contemplative Taoism represented “the

1 S.N. Eisenstadt, The Political Systems of Empires (Glencose, Il1., 1963), chapter 4.3: “Major
Characteristics of Chinese Religious Organizations as Crystallized during the T°ang Regime,”
pp.58-60; see also Frederick Hok-Ming Cheung, “The Political Role of Religion in Medieval
Empires,” Asian Culture Quarterly, XI11:3(1985), 35-53.

2 Holmes Welch and Anna Seidel, ed., Facets of Taoism (New Haven, 1979); Roger T.Ames,
The Art of Rulership (Honolulu, 1983).

3 Arthur F. Wright, “A Historian's Reflections on the Taoist Tradition,” sttory of Religions
9:2/3(1969/70), 248-55; Wright, Buddhism in Chinese History (Stanford 1959), p:6. 5

4  Wright, Buddhism in Chinese History, p.6
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jas evident throghout the
Chuang-tzu #+ of Taoism. Purposive Taoism, in
which Taoism was treated as a means to power, a method of control, was prom-
inent in the Lao-tzu %7 * another basic scripture of Taoism. In the Lao-tzu, it
was said that “the Sage, in governing, practices inaction (wu-wei #£5 ), and as a
consequence there is nothing not properly governed.”® Thus, this important
Taoist concept of wu-wei, to Creel, could be considered “a technique of
government,”’ as wu-wei “enables the ruler truly to rule, because he never be-
comes immersed in the detailed adminstration of the government.”® In the Han-
shu #£3& » Taoism was considered “the method by which a ruler governs.”® Ever
since the third century B.C., China was predominantly bureaucratic, characte-
rized by the “impersonal controls that bureaucracy invokes aintain central-
ized control.”'® Taoism has contributed much to the. development of Chinese
administrative practice and pohtlcal : ! Some scholars think
that certain concepts.of Ta ‘ ic base to construct a sys-
tem of authoritaria: e.l2 Acc@rdmg‘to Arthur Wright, “In general, (a certain)
strain of Taoism d, to justify and support the absolute power of the
monarch.”® -

There was another facet of Taoism: the “hsien Taoism” {llii& (sometimes cal-
led religious Taoism).'* The followers of hsien Taoism had a consistent aim: the
achievement of immortality, and in their pursuit of that aim, they often practised
alchemy and invoked mystic forces. There was the belief that some men, by “di-
vers regimens—mystical, dietary, sexual, alchemical—can attain a kind of trans-
cendence, which manifests itself in longevity, invulnerability, charisma, the abil-
ity to know and manipulate the forces around them.”'® This aspect of Taoism
merged with the folk religions to form the numerous little traditions of Taoism.'®
These little traditions, which include faith-healing techniques from local folk
practices, were the pulling together of elements from folk religion into a loose

5 H. G. Creel, What is Taoism? (Chlcago 1970). pp.4-6, and 43-47.

6  Ibid., p.55; Lao-tzu (Peking, 1954), 3.2b; see also D.C. Lau $IB%&F . tr., Tao Te Ching B {E
% (London/Hong Kong, 1963); and Ames, The Art of Rulership.

7  Creel, p.56. Be

8  Ibid., p.66.

9  Pan Ku HI[E , Han-shu (Chin-Ling shu-chii ed. £ &5 . 1869), 30.16a.

10 Creel, p.158.

11 Ibid., vii; cf. Chen Yin-k’o L% , “Ts’ui Hao yii K’'ou Ch'ien-chih,” ¥ {5 ER7Z5#> Ch'en
Yin-k'o hsien-sheng wen-shih lun-chi IR & 15 5% £ £ 3 % » 11 (Hong Kong, 1972), pp. 81-115, and
“T’ien-shih Tao yii pin-hai-yii chih kuan-hsi,” Kf# 8 &G5> F % 1 (Hong Kong, 1972), pp.141-
81; T'ang Yung-t'ung {% A 12 and T'ang I-chieh # — 7 , “K'ou Ch'ien-chih ti chu-tso yii ssu-
hsiang,” Tk ZHIEEER B Li-shih yen-chiu BEBE . 5(1961), 64-77.

12 Creel, pp.37-38, 70.

13 Wright, “A Historian’s Reflections,™ 250.

14 Creel, pp.7-24.

15 Wright, “A Historian's Reflections,” 248-49.

16 Ibid., 251.
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system.!” These ts a s of Taoism intermingletl and influ-
enced the social, raI and: pohtlcal story of China.

By the end of the second century A.D., there was a Taoist movement
known as the T’ai-p’ing tao K ZF & » which drew its msp1rat10n from various
sources, such as the philosophical and religious Taoism, the yin-yang and “Five
Elements” cosmology, and the ideal of f'ai-p’ing (“great peace” X ). Another
sect, the T’ien-shih tao KEfii&E * also known as the Wu-tou-mi tao A.=} K& »
which drew its inspiration from a variety of sources, such as the great and little
traditions, and philosophical and religious Taoism, became a prominent sect of
Taoism in medieval Chinese history. According to Richard Mather, with this sect
of Taoism operating,

the state claimed its ultimate authority from a supern
tamed an external religious estabhshment whose er ch; and rituals served as

Emperor T’ai-w (T 424 52) of the Northern Wei Jt. # was probably in-
terested in assuming the role of the T ai-p’ing chen-chiin XFEE.'"° The idea of
an established Taoist religion with an authoritative leader could be helpful to the
court, too.

Taoism also had considerable knitting functions in society, since the great
and little traditions of Taoism intermingled, thus narrowing the gap between the
elite literati and the general population. For instance, the T ien-shih tao, which
mingled the great and little traditions into a Taoist sect, might have had the func-
tion of breaking the barrier between the elite and the peasants who then had a
common faith. Ch’en Yin-k’o found instances such as a Sun f% family (relatively
poor in status) intermarrying with the renowned great Lu & family of Fan-yang
{6 5 in the Southern Dynasties. Ch’en’s study shows,that the two families,
though dlffermg greatly in socnal status both beh: ‘the same T’ ien-shih tao
sect of Taoism.? 4

~_III. Taoism in Early T’ang China

According to Ch’en Yin-k’o, the traditions of the Northern Wei Dynasty
(386-534) were passed through the Eastern Wei ® # (534-550) and Northern Ch’i
Jt.7 (550-576) Dynasties, as well as through the Western Wei P8 (534-556) and
Northern Chou 1t /& (556-581) Dynasties, on to the Sui F& (581-617) and T’ang f&

17 1Ibid., 254.

18 Richard Mather, “K’ou Ch’ien-chih and the Taoist Theocracy at the Northern Wei Court,
425-451,” Facets of Taoism (New Haven, 1979), p.103.

19 1bid., pp.103-22; cf. Yang Lien-sheng # BiF& , “Lao-chiin yin-sung chieh-ching chiao-shih,”
%Eﬂﬁéﬁﬂﬁﬁ Chung-yang yen-chih-yiian, Li-shih yii-yen yen-chiu-so chi-k’an, o R B Febr B+

a5 5 BT 9E P78 28:1 (1956), 17-54; and Ch’en Yin-k’o, “Ts’ui Hao yii K’ou ‘Ch'ien-chih,” pp.81-
115.

20 Ch’en Yin-k’o, “T’ien-shih Tao,” pp.151 ff.
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great aristocratic families (such as the Ts ui # and the Lu) of north China were
still so snobbish and arrogant that they despised those who come from “the
dust,” including the Li royal family from the northwestern frontier. The great
elite families (such as the Wang E and the Hsieh # ) of south China, too, re-
fused to mingle with those officials who came from “families of nowhere.”?* Con-
fronting these problems, Emperor T’ang T ai-tsung not only ordered the compila-
tion of a new handbook, the Chen-kuan shih-tsu chih 5 8 KL |2 listing the
new order of aristocratic families with Li among the top ranked, but also traced
his ancestors back to the Taoist legendary founder Li Erh ZH (Lao Tzu). If the
royal family was descended from Lao Tzu, the masses would respect the T’ang
he prestige of the
royal family was enhanced by the : ) In fact, “the claim to be
descended from “built. he
Dynasty.”?
The Taoist traditions ewdently had a strong foothold throughout the North-
ern and Southern Dynastles and in the Sui and T’ang Dynasties, especially in
the Kuan-chung area of western China.?® One of the Taoist developments was
messianism: during the chaotic period from late Han through the Six Dynasties,
there was the expectation that a messiah would establish a perfect kingdom of
great peace. According to Anna Seidel, Emperor T’ang Kao-tsu “may well have
felt himself to be the fulfillment of these messianic Taoist hopes that had
reechoed throughout the whole Six Dynasties: a Lord Li, emissary of Lao Tzu,
was to be ruler.”? Actually, in the reign of the Sui Dynasty, when Li Yiian Z={
» the future Emperor T’ang Kao-tsu, was still the Duke of T’ang, he had
already believed in Taoism and performed certain Taoist liturgies.?® During the
Civil War before the founding of the T’ang Dynast a Taoist priest who was
good at facial and palm reading had said of : Duke’s bones were
unusual: he must be the master of th It was recorded that

“yiian lueh lun kao FEFEHIFE JHIERE R » (Hong Kong,

21 Ch’en Yin-k’o, S ng chzh tu yuan
1971). :
22. Denis C. Twitchett, “The Composmon of the T°ang Ruling Class: New Evidence from Tun-
huang,” Perspectives on the T'ang (New Haven, 1973), pp.47-85.

23 Kao Shih-lien &1+ , one of Emperor T'ang T ai-tsung’s trusted bureaucrats, was the chief
compiler. A revised version (with the imperial family in the first rank, the maternal relatives of
Emperor T*ai-tsung, second, and the Ts'ui clan, originally first, third) was completed and submitted
to the Emperor in 638. This was obviously a political attempt to deflate the status of the old aris-
tocratic families, and enhance the prestige of the imperial family.

24 Sun K’o-k’uan 5. & , Han Yiian Tao Lun FEFER (Taipei, 1977), p.72.

25 Wright, “A Historian’s Reflections,” 250; Anna Seidel, “The Image of the Perfect Ruler in
early Taoist Messianism,” History of Religions, 9:2/3 (1969/70), 244; Woodbridge Bingham, The
Founding of the T’ang Dynasty (1941, reprinted in New York, 1970), p.118.

26 Bingham, pp.108, 118, and 132; cf. Seidel, 216-47.

27Seidel, 244.

28 Sun K’o-k’uan, p.72.
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Li Yiian was qult "st myths and prophecicg mlght have
1nsp1red and su € up Yiian and his family. 3 It was also said
that in the thirteenth year ‘of the Ta- -yeh KX 3 period (617), Lao Tzu was
rumoured to have descended in Chung-nan Shan # & (L 3! Lao Tzu then re-
portedly told Li Ch’un-feng, Z % & ,** a renowned Taoist priest, that Li Yiian
should receive the Mandate of Heaven. Hence, Ch’un-feng became a supporter
of Li Yiian.>®> When the Duke of T’ang started his campaigns at Chin-yang &F5 ,
his daughter (Princess P’ing-yang &[5 22 & ) also rose up correspondingly, and
stationed her army at the Hsiian-shou Palace E# E in Ch’ang-an K% . It was
said that Ch’i P’ing-ting ;2% * a Taoist priest, felt that the chen-chu E ¥ was
appearing in front of him, so he gave the Princess’ army all the temple’s provi-
sion, and sent eighty Taoist priests to help the Prmcess 3 Thus, the Taoist
prophecies and myths seemed to have played a the founding of the
T’ang Dynasty. ; .

The influenc

prophecies continued after the found-
ing of the T’an 6 eror T'ang Kao-tsu visited the Lou Kuan
#2 B near Ch’an, Chi P’ing-ting, the Taoist priest, led the masses to wel-
come the Emperor. Emperor Kao-tsu then summoned all the priests, saying, “my
ancestor had descended here. I am now the master of the world. Can there be
no construction here?”* The temple was then renamed Tsung Kuan (Ancestral
Temple) 58 . The Emperor probably wanted to remind the public that the Li
royal family was descended from the Taoist Sage, Lao Tzu, and that the Emper-
or was the chen-chu. According to the T’ang hui-yao FE® % , in 620, Chi Hsien-
hsing # # 1T passed by the Goat Horn Hill, and saw an old man riding on a
white horse. The old man reportedly said, “I am telling the Son of Heaven of
T’ang: I am the ancestor of the Li royal family. This year, after suppressing the
rebels, our descendants will enjoy a thousand years of relgn »36 Emperor T"ang
Kao-tsu then established a Taoist temple at the 51te ter, (on the eighth
month in 620), the old man appeared agam and* Chi_Hsien-hsing, “I am the
ncestor of the Emperor. Now the
the reign of T’ang will last much

29 Chiu Tang-shu % & & (Peking, 1975), ch.1, The Annals of Emperor T'ang Kao-tsu, pp.1-
19; see also Sun K’o-k’uan, p.67.

30 Bingham, pp.108, 118; Seidel, 244.

31 Fang Yung-hsiang 777k # , “T’ang-tai huang-shih yii Tao-chiao kuan-shi yen-chiu,” ERE=
EREHMRBIE Ching Feng % B 18(1968), 33; see also Sun K'o-k’uan, pp. 70-71.

32 Hsin Tang-shu ¥ & (Peking, 1975) ch.204 pp.5798-99; Chiu T’ang-shu, ch.79, pp.2717-19.

33 Sun K’o-k’uan, pp.70-71.

34 [Ibid.

35 Ibid., it was also apparent that the mix-blooded T’ang emperors felt a special affinity with
Taoism, as they bore the same surname, “Li,” as did the Taoist legendary founder whom they
claimed to be their ancestor, thus, proving that they were not semi-barbaric (though their female
lines for generations had been Central Asians, that is non-Chinese) but pure Chinese.

36 Tang hui-yao (Chung-hua shu-chii PERE) ed., Peking, 1957) ch, 50;:p:865.

37 Wen-yiian ying-hua X 5% # (Taipei, 1965; rep odu tion-of 1567 k
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, the T’ k d to associatg themselves
t myths A ‘
nship of the T’ang rulmg house with Taoism could also be
seen in some of the activities of the T ang prmcesses For instance, Princess T ai-
p’ing had been a Taoist priestess at the Tai-p’ing Kuan KX ZF# ; 3 the Ching-
lung Kuan % BE#] had once been the home of Princess Ch’ang-lung S A E
and the Fu-t’ang Kuan figfE#] was originally the home of Princess Hsin-tu #7&8 2
ZF . Later on, when the son of Princess Hsin-tu became a Taoist priest, the place
became a kuan B .*° The Chin-hsien Kuan £ {l# and the Yii-chen Kuan & E#
, respectively, were established when Princess Hsi-ning FA% /3% and Ch’ang-lung
became Taoist priestesses.*! There are many other instances indicating the close
relationship between the T’ang ruling house and Taoism. According to the Hsin
T’ang-shu, “In the tenth month of the seventh year ¢ Wu-te B & period
(624), the Emperor visited the L TzutT mpl ng-nan Shan again.* In
ig ¢ ; i-te period (625), T’ai Ho K f

435

Palace was built e Lao Tzu Temple in Ch’ang an.
The close relationship continued through the second, third, and later reigns
of the T’ang Dynasty. In 632, Ch’eng-ch’ien & & , the Heir-Apparent, was sick.
Chin Ying Z# , a Taoist priest, was ordered to do the praying service for the
Heir-Apparent. Afterward, the Heir-Apparent recovered, and the Lung Hsing
Kuan #E 2 # was built. In 638, services for Lao Tzu were established at Hao-
chou &M .* Emperor T’ang Kao-tsung continued to worship Lao Tzu with the
title “Most High Emperor of the Mystic Origin.”** In 682, Emperor Kao-tsung &
5% ordered that Taoist monasteries be built throughout the empire.*® Emperor
T’ang Hsiian-tsung F& % 5% (1.712-56) was also renowned as an ardent believer in
Taoism.
On the other hand, the early T’ang emperors were conquerors from the
north Thelr acceptance of the Mao Shan %UJ sect f Taois “which mingled va-
) n. The Mao Shan sect
3 ch’ii Shan #) 1L . Soon,
Taoism became spiritual masters of

was established by -
many members o kﬂ'llS Mao Shan sect

38 Cf. Sun K’o-k’uan, p,65; Fang Yung-hsiang, 33-34.

39 Tang hui-yao, ch.50, p.870; Hsin T ang-shu, ch.83, p.3650.

40 T’ang hui-yao, ch.50, pp.870-71.

41 [Ibid., and Hsin T'ang-shu, ch.83, pp. 3656-57.

42 Hsin T'ang-shu, ch.1, The Annals of Emperor T’ang Kao-tsu, pp.1-20; see also Sun K'o-
k’uan, p.69.

43 Sun K’o-k’uan, p.69.

44 [bid.

45 According to Tu Kuang-t'ing ¥ Y. B , in 666, Emperor T’ang Kao-tsung visited the Temple
of Lao Tzu and issued an edict proclaiming Lao Tzu the supreme High Emperor of Mystery (“Tao-
te chen-ching kuang-sheng-yi,” 5& & E & & 22 38 Tao-tsang & ¥ , reproduction of the 1445ed.,
Taipei, 1962, 440/2/24b-25b). See also Liu Ts’un-yan #17{= , On the Art of Rulmg a Big Country
(Canberra, 1974), p.4.

46 Tao-tsang, 441/2/27a; cf. Fang Yung-hsiang, 33.
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ne « f th founders of the Mo Shan sect,
6-536), ‘was a renowned alchemist who inherited and
synthesized various tradltlons of Taoism.*® T’ao, familiar with the bureaucracy
because of his court career, continued his influence at court even after his retire-
ment to Mao Shan in 492. One of T’ao’s followers: Wang Yiian-chih £ 3% 40 ,
whose father had been the governor of Yang-chou # /!l in the Ch’en ff Dynasty,
was a good friend of Emperor T’ang T’ai-tsung. Wang later became the abbot of
the tenth generation (the first under the T’ang) of the Mao Shan sect.* In 635,
Emperor T’ai-tsung showed concern for the sect, and ordered that a T’ai-p’ing
kuan be established in Mao Shan, and twenty-seven Taoist priests were
ordained.>® Wang’s followers included Pang Shih-cheng {&£fi IE , Ssu-ma Ch’eng-
chen 7 & &1 , and Li Han-kuang % &t , the abbots of the eleventh, twelfth,
and thirteenth generations, respectlvely These competent leaders expanded their
sect which then became one of St

IV. Buddhism in Early T’ang China

Since Buddhism was also popular in the T"ang society, the early T’ang rulers
had made use of its influence,>” too. By patronizing Buddhism, the T’ang emper-
ors presented themselves to the populace as open-minded, cosmopolitan rulers,
who also realized that Buddhism had its political function for assuring social sta-
bility and unity. Emperor T’ai-tsung in an edict to the monasteries of all pro-
vinces in early Chen-kuan H # period, tried to console the families of the dead
soldiers by sponsoring the building of Buddhist temples.>® In 628, the Emperor

47 Chou I-liang & — E , “Nan-ch’ao ching-nei te ko-chung jen chi cheng-fu tui-tai te cheng-
ts'e,” AEIEANAI BB ARBNT BEFBR » Wei-Chin Nan-pei ch’ao shih-lun chi BB @ILEATRE
(Peking, 1963), pp.30-93; Michael Strickmann, “The Mao Shan Revelations. Taoism and the Aris-
tocracy,” T'oung Pao, 63:1 (1977), 14. According to Stnckmann we could, by studying the mem-
bers of the Mao Shan sect of Taoism (who were scholars hers, pharmacologists, alchem-
ists, and spiritual masters), clarify much “the. Taoist:] of .and halson with the governing

48 Strickmann, 1
ism, pp.125 ff. o

49 Chiu T’ang-shu, 2, Biography of Wang Yiian-chih F% 41 , pp.5125-26.

50 Tai-p’ing kuang-chi KZE L (Taipei, 1962), ch.23.

51 Fang Yung-hsiang,35.

52 Buddhism, in early T’ang, had a wide following among the peasants and the elite in north
and south alike, a force that the politicians could not afford to ignore. In fact, the whole of the
northern society was said to have suffused with Buddhism, and according to Arthur Wright,
Buddhism “penetrated economic life and affected customs at all levels of society” (Wright, “T’ang
T’ai-tsung and Buddhism,” pp.241-42). Buddhist monasteries and shrines spread all over the T’ang
empire. The Buddhist clergy assumed many social roles: as preacher, teacher, doctor, chanter of
magic spells, and guardian of temples which also served as family shrines. Some elite families were
followers of Buddhism. They made contributions to monasteries and shrines, used clergy for family
and seasonal observances, and had the lay vows administered to their sons (Hsin T'ang-shu, ch.79,
3540); cf. Ts’en Chung-mien & {40 , Sui-shu Ch’iu-shih F§E R 2 (Peking, 1958), p.364.

53 “Building Monasteries for those who died in battles,” Ch’'uan T'ang-wen % /&3 ; T'ang hui-
yao, ch.48.
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Emperor also ordered the Buddhlst monks to pray for the harvest of the farmers
and to recite the Jen-huang-ching = £ & and the Ta-yiin-ching X E & for the
prosperity and stability of the T’ang empire.’* In 629, Emperor T ai-tsung
ordered the construction of seven stupas and shrines on battlefields where he had
triumphed, in memory of his soldiers who were killed in battle.>® Some histo-
rians, such as T’ang Yung-t'ung, have argued that Emperor T ai-tsung was ex-
ploiting such activities for religious effect and political purpose.*®

Buddhism was also used by the T’ang emperors for the psychological con-
ditioning of the soldiers. The Chinese tradition of filial piety and the Chinese
concept of the afterlife had had a negative effect on martial enthusiasm: the
Chinese were unwilling to die disfigured since they. beliew: at the same figure
would appear in the afterhfe It wa also the on\ du o'return his body intact

family graveyardf’or in ‘t‘lnle ancestral temple at home-village. Hence, Chinese sol-
diers “had a horror of a disfigured death in battle and of burial far from
home.”® Buddhism helped relieved this psychological knot. According to
Wright,

The Chinese Buddhist conception of a soul brought with it a new notion of im-
mortality, and the Sui and T’ang Dynasties made a practice of building battle-
field temples at the scenes of major engagements and endowing perpetual ser-
vices for the repose of the souls of the war dead and their ultimate salvation.’”

Like Taoism, Buddhism was also used by the T’ang rulers as a socio-political
tool for kmttmg together the two very dlfferent cultures f north and south
ving a separate identi-

y t rbaric. The northerners
":xed and were infl d by the Central Asian cultures.
On the contrary, the;southerners considered themselves as pure Han-blooded
and preservers of the Han tradition.®! While the northern women worked hard in

54 Cf. Kenneth Ch’en, Buddhism in China (Princeton, 1964), p.217.

55 Ch’en, Buddhism in China, p.217; cf. Wright, Buddhism in Chinese History, pp.74-75; T ang
Yung-t'ung, p.15.

56 T’ang Yung-t'ung, pp.14-16; Tzu-chih t'ung-ch’ien & i&:8#% (Chung-hua shu-chii ed., Peking,
1956), ch.189; the fourth year of the Wu-te period (621)).

57 Wright, Buddhism in Chinese History, p.74.

58 Ibid.

59 Ibid., pp.74-75.

60 Mou Jun-sun 2 # 7% , “T’ang-ch’u nan-pei hsiieh-jen lun-hsiieh chih i-ch’i chih ch’i ying-
hsiang,” BB ILRARBZ RER L L E 50-88.

61 Cf. Richard Mather, “A Note on the Dialect of Loyang and N
ties,” in Wen-lin: Studies in the Chinese Humanities, (Wiscor 1%

i Edurmg the Six Dynas-
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the fields, and were ph ;cally strong; tt nal
cate and refined.®> Th s-were highly cultivated. They were renowned
for their refined literary style and their sophisticated philosophy. Yi Hsin {5 ,
a renowned southern poet in the fifth century, commented that “the northern
literar)é3production is simply like the braying of donkeys and the barking of the
dogs.”

The intellectual differences between northern and southern scholars could
also be found in their opposite interpretations of the following events. Yao Ssu-
lien #k 2 BE (a southern scholar), in his Liang-shu % & , praised the southern
Emperor Liang Wu-ti’s 37 (r.502-49) intellectual achievements.5 On the con-
trary, Wei Cheng 3 # (from the northeast), condemned the interests of L1ang
Wau-ti in “mystical doctrines and studies” as harmful to the affairs of the State.®
In another case, Yao Ssu-lien, in the Ch’en-shu =4 zpralse‘ Emperor Ch’en

er is too fond of ﬂow terature “his state is llkely to be doomed.%” Similarly,

Ling-hu Te-fen 4 JI %8 another leading historian among the northern
academic circle, in - his Chou-shu f& & , vigorously attacked Yiu Hsin, the re-
nowned scholar from the south.®® Nevertheless, Buddhism, commonly accepted
by both the north and the south, could help bridge the gap between the two.

Buddhism, for the first hundred years of the T’ang, flourished as never be-
fore. According to Wright, the period of T’ang China was “the golden age of
Chinese Buddhism.””® The period of early T’ang witnessed the flowering of eight
doctrinal schools of Buddhism. Imperial patronage, though perhaps for political
reasons, might be one of the many factors for the flowering. The eight schools
were the T’ien-t’ai X & , the Fa-hsiang 5 # , the Hua-yen #EE% , the San-chieh
=F& , the Ching-t’'u &+ , the Ch’an & , the Mi % , and the Li # . According
to Stanley Weinstein,

ad highly com-

Although the T’ien-t’ai, Fa-hsnang, and a
'lso se ved a cle rly definable political

plex metaphysical systems, each, in fact

62 According to Yen-Chih-tui 587 # (531-91), northern women went about attending to all
manners of practical affairs. See Teng Ssu-yii B8R F , tr., Yen-shih chia-hsun BB C K | (Leiden,
1968), p.19.

63 Arthur Wright, The Sui Dynasty (New York, 1978), p.34.

64 Liang-shu (Chung-hua shu-chii ed., Peking, 1973), ch.3: The Annals of Wu-ti, pp.63-98.

65 Mou Jun-sun, 51-52.

66 Ch’en-shu (Chung-hua shu-chii ed., Peking, 1975), ch.6: The Annals of Emperor Ch’en
Hou-chu, pp.105-20.

67 Mou Jun-sun, 55, 87.

68 Hsin T’ang-shu, ch.101: Biography of Ling-hu Te-fen, pp.3982-84.

69 Chou-shu (Chung-hua shu-chii ed., Peking, 1975), ch. 41; cf. Mou Jun-sun, 56. Since
Emperor T ang T’ai-tsung was fond of Yii Hsin's prose, which was highly delicate and flowery; it is
believed that Ling-hu Te-fen purposely attacked Yii Hsin in order to warn the Emperor that being
too deeply interested in flowery literature (of the south) was dangerous.

70 Wright, Buddhism in Chinese History, p.70.
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end. Hence, abrupt changes iin tl - politi mediately af&:cted the
standing of hoo - philosophical schools were not formulated by
monks who were immured i in remote monasteries, but rather reflected, to a con-
siderable degree, ‘albeit in the recondlte terminology of Buddhism, the political
needs of their imperial patrons.”!

The travels of Hsilian-tsang ¥ 3& may be yet another example reflecting the
delicate relations between the T’ang Emperor: T ai-tsung and Buddhism. Hsiian-
tsang (600-64) was a Chinese Buddhist monk who travelled to, and was well-
received in, India. On his way back to China, in 645, he wrote to Emperor T’ang
T’ai-tsung, apologizing for having left China in 629 without authorization, and
describing in details fascinating accounts of his travels abroad. Hsiian-tsang also
mentioned that he had “proclalmed the virtue of H1s Ma'es SO as to win the re-

5suan tsang arrived at Ch ang-an, in 645, the
Emperor was in _oyang &[5 | preparing for hia forthcoming campaign against
Korea.”>. When Emperor T ai-tsung had time to meet Hsiian- -tsang, the Emperor
did not ask about Buddhism in India, but about the climate, products, customs,
and situation in Central and Southern Asia. Impressed by Hsiian-tsang’s oral re-
port, T’ai-tsung asked for a written account of the travel. The Emperor was
probably more interested in the information that the monk brought back that
might have strategic values for the understanding of the western regions than in
Buddhism per se. We may say that his interest was in the man who has a unique
knowledge of the geography, customs, and politics of India and Central Asia.
Emperor Tai-tsung even tried to persuade Hsiian-tsang to abandon the religious
life as 2 monk so that Hsiian-tsang could advise him court on political
affairs.”* Nevertheless, Hsiian- -tsang refused to return;to: ay life, but continued
undertaking the translation of the ¢ 'Fa-hsiang school into
Chinese. 5

All in all, the e rly T’ang rulers gave 1m1ted patronage to Buddhism. Some-
times, they permlttedf the ordaination of a few thousand priests and nuns. At
times, they even dedicated Buddhist temples to offer prayers. Nevertheless, the
early T’ang emperors’ interests in Buddhism seemed to have been limited to
those areas in which they met the political interest of the T’ang empire. With the
history of recent dynasties in mind, the T’ang emperors were cautious “to guard
against the resurgence of a Buddhist church as an imperium in imperio.”” In my

71 Stanley Weinstein, “Imperial Patronage in the Formation of T’ang Buddhism,” Perspectives
on the T’ang (New Haven, 1973), p.305.

72 Samuel Beal, The Life of Hsiian-tsang (London, 1911), p.203; cf. T’ang Yung-t'ung, pp.18-
22.

73 Weinstein, p.294.

74 Ibid., pp.294-95.

75 Wright, Buddhism in Chinese History, p.67.
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opinion, the history of T’ang China witn ‘a period when Buddhism became
increasingly depe state. g times, the ceremonies for Buddh-
ists to be converted onks to be ordained, the building of temples and monas-
teries, and other Buddhist activities, were under the control of the government.
There were instances that prestigious official positions were given to renowned
Buddhist monks; hence some Buddhist monks were attached, to a certain extent.

to the secular government.’®

V. Conclusion

Both Taoism and Buddhism had great influence on T’ang China. Taoism, in
addition to many social and political functions, even had the political role of legi-
timizing the Li royal family, who would be happy to, promiote the religion.
Buddhism was also significant in many social, culf

clever in making full us
politically while keeping hoth religions under state control. Indeed, both religions
contributed much to the consolidation of the newly founded T’ang empire. In
addition to their religious functions, I would like to stress that Buddhism and
Taoism in early T’ang proved to have political and socio-psychological functions,
too. Both religions helped knit up the socio-political differences between the
north and the south. Indeed, Taoism and Buddhism were influential in their re-
spective societies, especially in the process of imperial consolidation in the reigns
of Kao-tsu and T ai-tsung.

76 Huang Sheng-fu R , Tang-tai fo-chiao tui cheng-chih chih gRER BB LS

2% (Hong Kong, 1959), pp.67-68.
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