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REVELATION 21:1-7
Then I saw a new heaven and a new earth; the first heaven and the first earth had disappeared now, and
there was no longer any sea. I saw the holy city, and the new Jerusalem, coming down from God out of
heaven, as beautiful as a bride all dressed for her husband. Then I heard a loud voice call from the throne,
“You see this city? Here God lives among men. He will make his home among them; they shall be his
people, and he will be their God; his name is God-with-them. He will wipe away all tears from their eyes;
there will be no more death, and no more mourning or sadness. The world of the past has gone.” Then
the One sitting on the throne spoke: “Now I am making the whole of creation new” he said. “Write this:
that what I am saying is sure and will come true.” And then he said, “It is already done. I am the Alpha
and the Omega, the Beginning and the End. I will give water from the well of life free to anybody who
is thirsty; it is the rightful inheritance of the one who proves victorious; and I will be his God and he a

son to me. (Jerusalem Bible)

SERMON

I am honored to be invited to preach at the inauguration of Francis Yip as Director of the Divinity
School of Chung Chi College. I first met Francis in 1995 when he came to Harvard University for a
doctorate in theology. He was very much interested in modern European theology, especially Paul Tillich
and Jiirgen Moltmann and in their interpretation of political society and the relation of the Christian faith
and message to that society with its various values and ideologies. Such interests demonstrated our
common goals and as a result, I became his faculty and dissertation advisor. The fact that we share the

same first name added to our commonality.

Francis reminded me of my own move to the University of Minster in Germany to pursue a
doctorate in theology. I was primarily interested in Karl Rahner’s theology and especially Johann Baptist
Metz, his former assistant and student, who attempted to develop Rahner’s theology to society. Though
Joseph Ratzinger (who became Pope Benedict XVI) and Walter Kasper, now a Cardinal, were also there,

my interest was in Johann Baptist Metz and Karl Rahner. They were then engaged in a dialogue between
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the Christian theologians and philosophers of West Germany and the Marxist philosophers of East
Germany. At the same time, Jurgen Moltmann’s recently published Theology of Hope had become a
theological best seller and Johann Metz began to propose a political theology in contrast to transcendental

and existential approaches.

Although Tillich, Moltmann, and Metz belong to quite different theological traditions, they share a
common concern with hope. Our hope carries two important convictions. First, we believe that the
wortld is not what it should be. Second, we believe and hope that the world will become what it should
be. The two convictions undetlie the Book of Revelation. Using poetic and dramatic narratives that are
saturated with visions and sounds, John, the author of the Book of Revelation, constructed an alternative
symbolic universe, which expresses the hope about how the world should be. In this alternative world,
the injustice, persecution, oppression, dehumanization, suffering, and death that are brought by the
demonic aspects of an empire will surely come to an end. The risen Christ, who himself is the King of
kings and the Lord of lords, will bring ultimate judgement to the powerful empires. The persecuted and
the killed will be vindicated. Injustice, suffering, and dehumanization will be eradicated. Moreover, the
author expresses a strong hope that the world will be radically and completely transformed. As Revelation
21, which we’ve just read, says, there will be a new heaven and a new earth. The New Jerusalem will come

down from heaven. Babylon or Rome will no longer exist. God will live among the people.

Like all biblical books, the Book of Revelation was written in specific historical and social contexts.
Pax Romana seemed to be able to guarantee peace and prosperity throughout the empire. But it was also
a system of domination that brought discrimination, injustice, oppression, and suffering to many people,
including Christians in Asia Minor. In a powerful rhetoric, John was keen to point out the demonic
aspects of this system of domination and to persuade his audience not to compromise their faith by
participating in that system in general and in the imperial cult in particular. In response to a disheartening,
if not desperate, social reality, the Book of Revelation offered an alternative vision, with a theological
view of power and history from the perspective of the hope that Christ, rather than Caesar, has the final
say, and that history, which is in the hands of God, is moving toward the ultimate victory of the Reign

of God. It is a hope evident in the late first century of the Christian community that still speaks to the
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modern world. And the eschatological outlook has informed centuries of theologians, especially

theologians in the 20th century.

Theological reflection takes place not in the abstract but in concrete situations, historical contexts,
and specific political and economic configurations. I should like to briefly look at three different times.
The context of Paul Tillich’s theology was located in the beginning of the post-World War I context;
Metz and Moltmann theologies began in the 1960’s, two decades after World War II; and our context
today is perhaps much more difficult to interpret, especially in view of the complexity and interaction

among all parts of the world.

Paul Tillich’s context was the end of World War I with the devastation of Europe and Germany in
particular, the heavy penalties placed upon Germany in treatise at the end of the war, the dire economic
situation of Germany, and the incipient and fragile beginnings of democracy in the Weimar Republic of
Germany, and the rise of Adolf Hitler and the National Socialist Movement. Paul Tillich has been drafted
into the armed services and served as a chaplain in WWI, then after the war became a professor. In 1933,
however, after the ascent of Hitler, he was the first German university professor to be placed on leave
by the National Socialist regime. The official government documents consist of brief official letters
informing him of that they had placed him on leave. No reason or defense or explanation of their action
is given. It simply informs him of their action. Obviously, his theology and his critical views were such

that the Nazi Government perceived him and theology as a threat.

Paul Tillich was a critical and prophetic theologian in Germany. He regards the period of Weimar
Republic—after the WWI and before WWII—as a £airvs, a time of crisis and opportunity that calls for
critique and transformation. He opts for religious socialism and views various aspects of the cultural,
political, and economic situation as demonic. His analysis of his contemporary situation differed from
the pattern of more well-known analyses. Tillich went beyond the Marxian economic critique of
capitalism, the Weberian split of the various institutions of into distinct functional institutions, and the
theological criticism of the idolatry present in modern culture. He proposes the notion of the demonic

as a structure of evil with an ambiguous union of creativity and destructiveness. It serves his critique of
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capitalism and is more developed than the usual reference to capitalism in terms of idolatry. In addition,
as Adolf Hitler and his party rose to power in the 1930s, Tillich became critical of his own understanding
of the hope and possibility for a theonomous developments in German culture outside of the church. In
fact, it became clear that after his dismissal and emigration to the US in 1933, his writings began to make
clear that his enthusiasm for the positive revelatory power of culture had dimmed. From his critique and
his dismissal, he critically revised his theology. Though a foreigner, he did not directly engage in criticism
of concrete politics American political life as he had in Germany or as he did during the war. The United
States broadcasts, however, talks he wrote for them that were broadcast to Germany during World War

II.

A story was once told to me of an incident, almost as if it were a joke, though it actually makes a
serious point. A systematic theologian gave a talk at the Union Theological Seminary in the 1970s as part
of a faculty search. The theologian was under consideration for a position in theology. A faculty member,
who in fact was a successor to Paul Tillich’s chair, asked: him, “Who would object to what you have said
in your talk.” The theologian answered, “I would think that no one would.” That faculty member then
turned to a colleague sitting next to him and quietly whispered, “That’s exactly what I was afraid of.” The
importance of theological reflection and religious language to excise a critical function is central to the

Christian message.

Today we can ask: Have we compromised the Christian message by reducing its critical edge, thus
fitting it nicely into the prevailing culture and mainstream society? To what extent does our theology lead
to social and cultural transformation in light of the gospel of God’s Rule? I am not just talking about
academic theology published in books and journals, but also lived theology expressed in the church’s

preaching, teaching, and praying.

Tillich died in 1965. Around that time Metz’s political theology and Moltmann’s theology of hope

emerged. I would like to point to some aspects of the context in which their theology was developed.

Sermon by Professor Francis Schiissler Fiorenza for Inaugural Service for Professor Francis Ching-Wah Yip of Divinity

School of Chung Chi College, The Chinese University of Hong Kong | Page 4 of 12




Both Metz and Moltmann had been toward the very end of WWII been drafted into Hitler’s army.
Metz was captured as a sixteen-year old and sent as a prisoner of war to the USA to work on a farm.

Moltmann was captured and was brought to England as prisoner of war.

In addition to their experience of the war and of suffering, it was twenty years after the war that
their professional careers as university professors became established. The last two decades witnessed
the rebuilding of Europe and the European Union but at the same time the Cold War between the Soviet
Union and Europe and the United States took place. The influence of Ernst Bloch’s Das Prinzip Hoffnung
upon Moltmann’s Theology of Hope and upon Metz’s political theology signaled the contrasting
complexities of the situation. They sought to dialogue with a Marxist philosopher because they saw a
certain significance in his thought. Ernst Bloch argues in his writings that Marxism’s neglect of the
religious dimension of culture and tradition as well as the neglect of natural law and rights has led to an
impoverishment of Marxism. When Ernst Bloch was in the West Germany for a lecture the East German
regime closed down his offices, jailed his assistants, took over control of the journal. It became obvious
that he should not return and should stay in the West. Bloch received a professorial position in West
Germany. Toward the end of the sixties, there was the Russian invasion of Czechoslovakia to put down
democratic tendencies. At the same time, the United States’ tragic involvement in Vietnam became

clearer as the war and destruction continued.

However, Metz and Moltmann developed as theologians somewhat differently. Metz very
cautiously appealed to an eschatological proviso using eschatological critique only as critique, but never
as an advocacy for a concrete political party or economic system. He did indeed focus on the question:
why did previous generation of theologians talk about theology as much more authentic when it was
personal and individualistic rather than political. Yet he also differed from Jirgen Moltmann (as was well
as from Gustavo Gutiérrez who criticized him for it) in refusing to opt for a specific political party or a
specific political program. He refused to opt for socialism as institutional remedy for capitalism. Instead,
he turned his attention to emphasizing the importance of the memory of the suffering of innocent victims
not only of the biblical prophets and of Jesus, but also the victims of the Shoah. He reminds the Christian

church that they did not do enough in the German past. They were neglecting the suffering of the
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innocent so central to its biblical past and its Christian faith. Moltmann turned to emphasize the crucified
God and the suffering of Jesus as the foundation of a critical Christian theology. In addition, Moltmann
focused in a way that Metz did not on the material-economic dimensions of the pathologies of modernity.

He underscored that capitalism itself contributed to injustices and ecological contradictions of modernity.

I have described two different contexts, the distinct interpretations of the challenges and evils
that one faced. They share a common concern with how the Christian message bears on the world, on
politics and economics. Clearly different responses were given. No doubt they are professional
theologians, who wrote books and taught students. But most of you who participate in this occasion
today are also in the broad sense theologians, who think and talk about God and act in relation to such
thinking and talking. Like them, we need to engage with and respond to issues and challenges from the
world. But our context might be very different from them. The question is where are we today? What
is our situation? What are our challenges? How can we communicate our Christian message to relate to

our wotld and its situation?

Today, it is a difficult situation to even begin to describe. The pandemic has had international
impact. Much more on my own country (USA) and England and on many Eastern Asian countries.
People in my country ask: what is wrong with the Modern West that it is so inadequate to the crisis of
the present pandemic and some East Asian countries have done so well. The USA has had a long-
standing opposition to a public health option for all (using the label “socialist” to criticize it in contrast
to a healthcare based on private employer insurance). When people lose their jobs because of the
pandemic, they lose their employee-based health insurance. Stop-gap measures fall far behind the actual
need. In the USA, the inadequacy of the social system has increased to the extent that the New Deal of

Roosevelt has been undermined.

Sometimes, there is a tendency to blame capitalism for the evils today. Many in the West think in
terms of neo-liberalism, spoken as a mantra that depicts the belief that the economic system, or the
market itself, when left alone, can best achieve its goal. Others, more astutely aware of the working of

the economy, underscore that the capitalist market economy is not independent of the influences of
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concentrated wealth in the hands of the influential few, certain international regulations, international
monetary funds and requirements so that what is seen as independent is very much the result of an
accumulation of wealth and the economy. At the same time, there are also economies that are in the
hands of the state and run to achieve the goals of the state. In short, maintaining that a certain form of
economic organization is at fault overlooks other forces determining the situation. The existence of
racism, the hostility toward the stranger, and the striving for one’s own advantage underlie many of the

problems with an equal force. Both come together in economic decisions and political nationalism.

In dealing with the challenges today, we have to carefully negotiate diverse economic, political
(representational), power structures that are always intertwined so that one cannot be separated from the
other. This is not an easy challenge, but we must take it seriously so that our theological education may
cultivate a new generation of clergy, theologians, and lay leaders that understand the complexity of the
situation and give prudent and relevant responses in light of the Christian message. I believe that Francis
Yip is able to lead a school in this direction. I was impressed by how in his dissertation, he went back to
Emile Durkheim and his analysis of society to broaden and enrich his analysis of Tillich. In addition, he
underscored what the East had to contribute to the West. The breath and depth of his vision gives me
confidence that he will as Director lead the school with an intellectual breath and with the Christian

depth of the concern for the suffering of innocent victims and the hope for a new future.

We have been talking about the complexity of the situation and the diversity of responses. But
we should not overlook the fact that such diversity of responses are responses in light of the Christian
message. Central to our understanding of the Christian vision is the memory of the suffering of the just
on earth. This is symbolized in a significant way by the cross of Jesus. Our responses, however diverse,
should keep this memory in mind. Moreover, we know that the cross is not the final stage. Beyond the
cross comes the resurrection, the resurrection of Jesus as the first fruit of the resurrection of others. This
leads us again to the hope and to the belief that the world is not what it should be, and that the world
will become what it should be. The heart of the theological vision in these verses of the Book of
Revelation is that the new earth will be different from the old earth. God’s reign and Christ’s presence

cannot exist with the dehumanizing powers that devastate the earth and corrupt its living inhabitants. As
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Elisabeth Schiissler Fiorenza wrote in her commentary on Revelation: “The outcries of the persecuted
for the enactment of justice and Judgment therefore also rise up on behalf of the earth as God's creation.
God's justice and judgment bring not only vindication of those persecuted and murdered but also
engender total human well-being and salvation on earth. 1” The church, together with those who suffer,
earnestly hopes for such total well-being and salvation in the Christian vision. And the church, in
solidarity with those who suffer, should, in words and deeds, work for the transformation of the world

in the hope for the new heaven and the new earth.

Francis Schussler Fiorenza

Charles Stillman Professor of Roman Catholic Theological Studies

Harvard Divinity School

1 Elisabeth Schussler Fiorenza, Revelation: Vision of a Just World (Edinburgh: T & T Clark, 1993), p.109f.
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Boneg 21 & 1-7 6

BXERL—EHRAN > BHEANRMEANRCERET  BUTHERT - KXEFRLE
W MABHmAE LFAR  WRWHE > FEEFT > ROHRITHEE > FHELK - RRA
HRBERTELR K "HF > EFERFEAM | thBAPIRE > PIZ Ftey T
ReEHFEHRAAMMRE - LFEESMA—VWRE : THERRAT  ATHFER R
WoRE EALMWEHBET o ) AL EFELENH : "FF KE-—TWHEHT ! |
WX "HREETR HAZLERTEREN REFH - XHEH: "RT I HE
Mk > HEBEE S RERME  HELAHLE RELEGHRERGaHETFOEHAE - 7
PR EAZ L HE  REFMN LT  EFREALT - FeRBEI0

TRAZEZERHERET ERRNABEEL  HRRRE - HER 1995 £33k
FE FRURANDHASEFNER T 260 -  HFARKMNHEERER > AHLHIT
(Paul Tillich) fr &4 & (Jiirgen Moltmann ) #ABIEHEWER - L EFEMWELE L
BEE BRVENEG - A X XBRBT RN RERA T LW XHR LA - 7
— A > A RFIEIE A Francis ©

FEABRRACEFANAEAAN B RELANER T HNRE - REEME LN
(Karl Rahner ) fofti iy 71 B) F & £ £ B K (Johann Baptist Metz ) WM& » A IR 2R K w0 (7 £
— SRR NHERT SN EEN - BAWFH (Joseph Rawzinger > Bl R RINBFE A K + 55
) RFHE B (Walter Kasper) 2 by o 7 U7 7 45 - {282 % 1 AR KR AL A9 L BUR B4
H— R EEAERHERRYEZAREELRYERNHE > AT 2ELY o F—
Mo R EZHBRE (REHE) RAGHNEEF RRXAKRE—ETARERETH
i B N BIE o

BAEIT  ERE BRRAARETAMSES  EMPA=CHLERHERE - &
TR ERAEZRNEEERFS : —  BMAALHEMER L L RAWEL : = RIMAGER
ReRALRANBER - TEWERES - TEE (BUrst) WEKE - ZRFEXELRRAME
AFEEZWBEWHE  FENBBREL —EABEERER  REXAHARERARANRE -
ERABRERZERY  —UFERBATROTABE  BH AL FE AT &
BAESGE - RENEY  BE2E BEzE EROFHAHEE TEERRE  E
BER TN HE S AL BBRE - FERIL —EEITHNRE > REHRAHKE
R~ R2HB(L - EWEIAFR W (BT 21 FHE > RIOEZAR—EHRIH - #
FRMABRRTE - THEALE  TTRARAE - LH¥EMUNTRAM -
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WERHBEEESL > (Br#) NTREARTNELREERYE - £ FHiEHE (Pax
Romana) ZW LA FBE ETHRERZT > ERBT2LREABRER - TN B
o XEEA  CRHEERHEEENEEE AR R A RBEELIHBEAWERZR - A
BRE V7R EGN  FAReT  ARANBHERHEEIZE HHAOARCERAWLEH
Foo(Borst) BETAEWERELERE : RUSAREESEL  RERKRERNTIE
EY TR BLEEELEFF > EHFELKEH wkhE  BRARS LR
ERMERE THERESRR - SHRNEARESR  BBF-RX-—RK#EF  REL-F=
THAMER -

HERATEREZGH  MEABMNFER BE - Be  BEBRIZFHE - L
W= BT E > LERE-RERRBRWRR  RRRER Z WSS
#1960 FR > —BER-TLER  ERBROASRWERZETE 7 > BEETWMHERARR
LHEE ~ BRAM -

B LMo EHH-BARRWEBRNEN - (LEFEGLN) HEENEES
BERGNBENEE BELPFHERABUREINE  URARUEEZHEEREHMA
o B T—BRHHEBANG > BEMERA > BRRAT L8R - 1933 FHFUEH%K
AR TEFHEERBHETE M " HkE ) WEBREHAR - ERNBFAXAFE
EMAERT BAathCHZHRE  T2RARGEMEZERE > WA TE0H RKEE -
IS 3C I A 2 R LA P B RS - AR E AR BUR R M 2 B

AR EEE— R A R R o A — B AT R B AR R
fo (Weimar Republic) RABB A (faime) - %4 BEA A~ FAH o 2 HbH B (b by s £ -
EEERREEE - BB B EEBSHEBIE o BN R WA A
BB RBs o RELRERSRAE RIS  UAREEN S ERBNE BRI
RARAHEELAW LU - BT HEY - THB, (the demonic) fE5— T B
4 | (stucrure of evil) + 2iRMAS TABARICEY - B EEBRAREAZ AN
A B R ATANRHESESE 10305k HEFRDALRESD B
ETATEHERMBEHRLNEM > UREAG NN ER T ESHEN TR - BF
ooH 19383 EMKERAHLE LA  RUEEFHXLELRERFNTR  ETAE
- E2 MM AT AR PRBEALEARSE  TOERES NIRRT R B
BEET TSRS -

BERA-—GHEERENRE > CHFEREE - 19705 R > —LARMEREM
Mt IR e  FATFRMERRNE T W - BE 08 - TEELSTHEEEH
Fz@BEA HERE: "THRERREAL#ANNE ) FEHERXEFE : TRABRAA
TR HERE - EEEF-UFFRE: T EREOHRERL o HERYEURF
BETHMA TR THEERELNEYZLE -
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SREMER - BOIATHTHeEACELE > TRWETHE LA &5
BMWE > L EFENGET TR REHWEL » BN T R2ERRH T+ 0
SMHE > THHEANBEHRL B3R BEFHHE-

BLER 1965 St - 2T L FE—8H - BHTRRWBIEHEREH T w24
Bo BT RBEAKMMBR L ZLHEWRSA -

RRXMEREHE_BREN  BBEWMAGTHUNER o RR TSR EABRT
WHXBE—EREIE ERETRHEBE  BORRIRE -

RERBEZE tiIRAREHAR CRBR-THFWE - SWEMLZHM - BN
MEELABRER KB BN XBZHMOABRS - EHZm (REHE) WRERMN
BiEME - BRZWEM (Emst Bloch) (HEWREHE) B% SRR THIERFLHERE
BB aE - EXEEETHE -  TEHEFFTRE  EXRERHXMRERZLT
HEW > HRFNEAENER > THRBEHERE - —RWEHEIFERER > XEBEL
BRELA TR RAZE - BB FIIRALR  LHE T HOSMHT - WEHRBEAT AL
BRREEEFEE > LRBBE - 0FRR > RBEHANRRERIHEETINTRRE(LHE - 7
—&H MERBERE > XBEWNESNONBERSERLER -

RRXMERBEHERRAEATE - RRWHEFWARIR > TREARFEA—ER
o MERNREBEMRERSENE - thTEREWHER - AHBLE—RBHER > &
AAEBANHELBENHERFENMESR P AR F ZHE LR (T2 M58
(Gustavo Gutiérrez) T Z R » REMUFZ—8) - ERMBELEREARERBUEH
G TAARGEIRTHEEAEZRNHEIRT - hBMHEALSEEXHENEE > T8
R AEEE AR TEHEABRRERTWRES  -RREBERNEERE > e
WEBHEARLTHFFHR - BEENTE  NEEUZEBEWNLL  GITAHLE
BAR - B R AHAGST TR EF RIS L8 - TR R W eyt a & o kst
REZTURREMEARUTFWARBBRE AR AAEAZRER THRETWE
BTARERTE -

LR WET R RI > RS B iy BEA R e i - I R8 B e 8
BELHER  BUE BENYE MRUTERATHANEE - wBRAZHERR  BF
ENBE - EHREEWE—G RELEFTHRHER  FARHEARTHALT  LFR
FRRFTE o AT - ROV RFEMPIRFATAR - ZREE : KPASRIEMH P RR
EEG  OHEERE P AWML EEREL - UREERMAS KN R KRR »

SRRFZEHE > A thAWBUFEF - @ERENDE  BBEE % KAEW

FERFEBRGEELE  REZBRBTHY - KBEARTRER  AREFTERY T HEH
o REHSRBEMFWRGET ) > BT REBREEE P XEHARKRE2RERARE (12
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FHMTE THEER,  MRABEUAARERRALZRNERRE) - FAMERFHHE
XX MMM EIRBRTHEZAR  BRNERARERRAZERGTIRFTE - 2BHtE
WEHALTR & TRAEHK ) (the New Deal of Roosevelt) Y k2 3% Hl 57 °

Rk AMEREERNNAARESESREAER - BET - REABGEHEW
EEROMEEEHNERTEAZRETXTH MREEZZER - HREERFLREGN -
CHRATAIRTEBELRARZUNHNEL > RREE L REEHEHERE ZRER
BTHEFTE—DIRAFFNHRE  XLERGS  BEREBESABRAIENDE - H
B FUEREAMBRESE  UEXENAK - 52 & R ERES A& B R
T BEATABTHMYERANER - ERER - I RENBE - g M ERAMN > T
FlMeMEME SEHELFRBFRTHEBEHKRES

ERBEASHNBE > HOALAE CEEEE  BUus (REH) ~ M7 480 (TREMN
e ZREZE  ERMALAIETYH > URBONHSHTREFFETHN—R00BL o
BN GHRAM RAHRHEERERY  HEEEWHEENRALZL -  RAGFERE
WA ERAETHE N - RMAL /T ER LT > LLARH (Emile Durkheim )
WEEMMARBER  SEMRELITNMN  SREXTHETNER - KHEMWEZE R
HEQ HEMIRUREES EEENHEZZRENRS  REHARNRE - 5
8 g R VA

KO —EEKRRFEZERUREEZ ST - BE T EED - BRI ERERNEH
BER - EBERBEZNRS NRAMERAZETNDE  TRNTREZREZENEH -
BB rIWE EmEAHRN BT RENE—8 - B BAMETRETRERR - TRZHKE
ARG > MR B ERA S ZEMANEE SRR EERMERZ MG -  ERLFHL
JEARW R ERBER AL ERANEK - BLH (BURE) BXEgnweEs g - HiE
ERHTRFTHUME AR ERER c EFWERIUREENGEE  BREBEZRUBELENIEA
kAT o EWEFFR P (Elisabeth Schiissler Fiorenza ) 1] (BUREE) EBFEH

TZBEZHAZEFHNER AR ERREIABH RN PR - EEHAZHEH
TEESRZTHERNEREGTRME MR ALENELER -1, REHZFH  —
FHEAVRZEZSEERERTNEL2ERF -ReRFUEZTFEHLE - LEULT B4
BEAL A S o M BT R T Y R EE o

# %W (Francis Schiissler Fiorenza )
RPN
WHE BB AR SRR

(P X##E - Bile)

1 Elisabeth Schussler Fiorenza, Revelation: 1 ision of a Just World (Edinburgh: T & T Clark, 1993), p.1091.
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